The Critique of Pure Idealism 


By Shomit Sirohi 


Introduction - Tuxedo 


L Que Es La Femme, la Femme existia? 


Empieza con la pregunta, que es la feminidad, y que es la mujer, que es la feminine? Entendemos, que la chica, y los preguntas 
de las chicas, es finalmente una pregunta sobre el kantismo física, y la minimamente una categoría de cantidad. Que es la 
infinidad, y que es el minimalismo de infinidad. También es el problema la infinidad o la cantidad de la otra problemas, como 


los estrellas, y las constelaciones. Este fuerza de historia, es también una mensaje, que es tu nombre? Que es el Quran y 


Christina? 
II. La Casos 
I. Una chica habla sobre sus estudios en una beca. 
II. Una chica que aprende estudiantes en una clase. 
Il. Una chica todo la misma que es linda, y afios nuevos. 


IV. Una chica que es tan sexual en su amor con un hombre. 


V. Una chica que está con la izquierda. 


VI. Una chica que tiene amor por el arte. 


Elipticamente - su decir es una hombre Keranique, e political, y poetico. Tienes que entender su modelo, y la infinidad de 


literatura. 


III. La Desir 


No entiendo a las personas en la filosofia que entiende la filosofia sin I' acte. 


Le acte es para el sexo, y el cama y en poesia. 


En la casos de infinidad, existia una chica y su arte, esto queria el acto pero también la matematica. 


IV. En Francais Por Favour 


Entendi que la Quran y Prophete, y también la Christi, es un paraiso, por la amour. Esto es Adama y Eva, ella tiene la lengua 


española y Francés. Es una persona que es muy interesante, y quiere vivir en Madrid como una intelectual. 


El hombre no existia. 


¿Quién es el hombre? Sirohi habla por el telefónico, habían chicas, le veía. Pero el hombre es tiempo, sin temporalidad. 


Entiendo la filosofia es un acto, por la liberacion de la sexo. 


L What is Psychoanalysis and Its Topos 


Psychoanalysis has a militant faith in the people, and is developed as a conviction, which then is professed and the deadlock is 


destroyed, and the impasse is overcome by a real act and real decision. 


My Own Observation of this fact, or faktum, is finally the following case dialectic - 


L Philosophy is a tenor, for which anti-philosophy is stance and engagement with truth. 


IL The philosophical subject, is a subject which desires the maxim of the woman and sexual rapport to be given to its 


destruction in Lacan, which then is the hysteria of a neurosis of Lacan, which then develops into the counter- 


finalism of the victorious march of the political subject. 


Il. Theory of a Subject 


Like that I name a Hegelian motif - force, limit and destruction, which then is the borromean knot of Jacques Lacan which has 
an intimacy and extimacy to the real, which is a musical variant of the metaphysics of the subject. The subject is the laicised 


of the theological import and belief in Badiou, which I then surpass by militant profession of my faith. 


III. Greek Atomism and Structure 


So the atoms fall in place, by a swerve which I call the contradiction between atoms and place, which is a weak contradiction, 
which I then place into a force and limit called the atomist structure, or pure structural dialectic. Which then is force as 
placement, the trade union is failing and is defeated by a repetition in the place, which has instead to be applied in 
destruction of that repetition and an interruption, I call a break, or epistemological break in Althusser, which is wrong 
directive in place of the insurrection of the people and the destruction of placement and structure and atomist dancing 


around in the language of the movement of the parallel structure of falling atoms. 


IV. Contradiction, Scission and Forcing 


Therefore a contradiction is a scission forcing a break in Althusser. What a joke he sounds like. When it is the correct analysis 


of a concrete conjuncture, that word which is called theory in Althusser, another joke. 


I call for the dialectical analysis of the potent contradiction in the trade union, which is three positions, three displacements, 
and three differences, and three unions of opposite called unity of a correlation of forces, basically the subject must cross 
into the barred subject in Lacan, what a joke, it must instead be a forcing and therefore the trade unionism of the 
philosophers which is placed is then kicked out by the single forcing of one group of workers as the generic sub-set and this 


then is generic forcing in place of the simple attitude of being a philosopher at work. 


V. From Destruction of Topos to the Remainder - We Have Won now where is our Object a 


The remainder of the process after the trade union has forced is victory, and this I call Lesiah. 


A woman will lead the man to his destiny, bachaus. (Greek Bible I.L) 


Part I. Dialectical Totalisation 


I. Dialectical materialism, empiricism and Monism - Intellectual history or Historiography 


First of course the dialectical treatment of empiricism, is the organisation of empiricism into a abstraction which is its 
structure, now of course historical sciences indicate the empirical details are finally hyper-empiricism which then is 
dialectical in itself, but the critique accounts for its consistent abstraction into what Sophie Wahnich calls the French 


revolution as a tradition of preserving the process of details and their meaning in history. The further abstraction of this type 


creates what Anderson calls a political structure, which is neither economic nor cultural, but strictly a style of political 
structure creating another word for institutions, and organised groups as the further totalisation of a process. It means 


however that history can also mean social history, lived experiences. 


Hobsbawm of course commented in the 1978 debate on English Marxism that there are so many perspectives that history 
must be a contradictory logic, with several clashing logics, much as Althusser argues for Marx's capital, a philosophical 
organisation therefore will reflect as with my own works, existentialism or historical materialism, of so many kinds, that one 
returns to each thesis to maintain its order. The notion of series, in different levels of meaning from price-series to public 
opinion and series, to unorganised groups of individuals on the roads and in a bus stand as queue is also series, one must 
admit that all of history requires a literary taste to solve the crisis of synchronic or diachronic totalisation into finally its 


synthesis. 


II. Integrated Method, and Corroboration, the Dialectical nature of empiricism 


When one corroborates or cross-checks the dialectical nature of all empirical facts, with their totalisation as a historical 
process of praxis, thought and being as material developments of Being, one then mediates Being and its material 
expressions, with Engel's dialectical treatment of nature as a externalism of the kind that must be internalised, the negation 
of negation becomes the dialectical movement of small details into its historical process even as structure regains its 
dialectical account of biology or nature which then is the movement of Being as Nature, and this then is the real empirical 
process again becoming the material Being and the natural being all commencing a philosophy of history, called nature, 
material developments and bracketed existence, which then is a dialectical forcearbility of the natural ecological beginnings 


of history in soil, and its organic forms becoming material institutions and labour, the fact of labour. 


Labour then mediates with production processes to totalise a process called labour-groups or ensembles, which commences 


the theory of practical ensembles then as an integration. 


III. Idealism, and Hegelian Idealism, as with Marx, the movement in Marxism, and sociology, history and literature, can 


there be a synthesis to the integrated method 


Then of course one is convinced that the dialectical account of social sciences, and their integration is a corroboration, which 
balances the weights into the material level, existential operation of agency and subject, and theory of the subject with the 
nature of literature and its dialectical description of series, indirect gatherings and organised groups, even institutions and all 
of this then becomes A Draft as the abstraction of these literary forms and histories into world criticism and jazz criticism, 


even other types of ensemble analysis. 


IV. Historical Materialism and Dialectical Materialism, its vacillation as the dialect and different types of dialectical 


traditions from Adorno to Sirohi 


"This then becomes the onward march of dialectical materialism and historical materialism, the division between history and 
philosophy which then is the movement of the sciences and philosophy, which integrates all developments into a dialectical 
syntax which then is also finally a dialectical account called the open dialectic. It has two or three modalities called open 
dialectics or integrated dialectics inclusive of finally a mode of open dialectics that this is a praxis of. It means of course the 
two or three modes of dialectical philosophy are re-iterated as monadology and even say, something like social structural 
analysis and finally theories of agency, finally all of this is an exercise of dialectical materialism. Different types of open 


dialectic therefore exist. 


When I argue that series and groups then is the literary dialectic, I shift the tenor from open dialectics and jazz or symphony, 


to its more material development as historical analysis, or literary analysis which suffices for dialectics as finally praxis and 


1 At another point I argued that existentialism and Marxism correspond to a certain structure to the whole as its 
partial standpoint, which I also called the progressive-regressive method. An inquiry into the progressive 
movements and its essential cross-section into the vertical axis, then becomes a social theory, of the class analysis 
and ecological forms of the natural progress of developments in society and nature, becoming a movement of 


Being and Knowing, even in its two orders of Becoming. 


Hence the fundamental problem of being as differentiated into moments of being as thought and knowledge, 
which then mediates as “men make history but not in conditions of their choosing, in fact by history”. Then history 
is a development of material forces ands social relations which becomes the individual who is constrained by his 
material conjuncture, and is a facticity which is overcome by the transcendence of a totalisation. This means 


totalisation is the process of history and is either a ascent or decline. 


Psychoanalysis is the situation of the family which introduces the theme of existential psychoanalysis as a reading 
of the family, in history and in institutional relations to politcs as the framework for the individual existence 
integrated into Marxism. This then is the existential side to History. Which means Marxism integrates with the 
individual existential side. Existentialism then becomes also about engagement and literature. A situation is then 


part of the historical conjuncture. 
Kierkegaard and Marxism becomes a movement within and so integrates the dialectical becoming of an individual 


by Being and Knowing alternating into the movement of History and therefore it is a tragic Kierkegaardian 


despair or optimism in line with the proletariat. 


V. Dialectical Development and Totalisation 


dialectics. The account of praxis, being and thought mediated by material expressions of Being.* 


V. Social Structure, Labour and Praxis 


Corresponding to the iron and coal complex there is the so called ‘universal machine. This means a machine - like the lathe 
in the second half of the nineteenth century - whose function remains indeterminate (in contrast to the specialised machines 
of automation and semi-automation), and which can do very different jobs provided it is guided, prepared and supervised by 
Let us not forget that anthropologists never reject the dialectical method absolutely. Even Lefebvre does not 
formulate a general criticism of every attempt at totalisation. On the contrary, in his celebrated lectures on the 
French Revolution he approached the relations between the Assembly, the Commune and various groups of 
citizens, from 10 August to the September Massacres, as a dialectician; he gave the ‘First Terror’ the unity of a 
developing totalisation. But Lefebvre refused to adopt the totalising attitude consistently. In response to our 
questions, he would no doubt say that History is not a unity, that it obeys diverse laws, that an event may be 
produced by the pure accidental coincidence of independent factors, and that it may, in turn, develop according to 
totalising schemata which are peculiar to it. In short, Lefebvre would simply say that he rejects monism, not 


because it is monism, but because it seems to him a priori. 


The same attitude has been formulated in other branches of knowledge. The sociologist Georges Gurvitch has 
described it very accurately as dialectical hyper-empiricism. This is a neo-positivism which rejects every a priori; 


neither the exclusive appeal to analytical Reason, nor the unconditional. 


VI. Need, Negation of Negation and Labour 


The supreme paradox of historical materialism is that it is, at one and the same time, the only truth of History and a total 
indetermination of the Truth. The totalising thought of historical materialism has established everything except its own 
existence. Or, to put it another way, contaminated by the historical relativism which it has always opposed, it has not 
exhibited the truth of History as it defines itself, or shown how this determines its nature and validity in the historical 
process, in the dialectical development of praxis and of human experience. Then of course the elementary structure of this 


whole process, as need and its negation into labour and developing forms. 


VII. Marxism and Form, a formalism develops therefore 


a skilful, expert worker. The universality of the machine produces specialisation in its servants: it is accessible only to those 
who know how to use it, and who have therefore had to undergo an often very long apprenticeship. (Conversely, the 
specialisation of the machine, fifty years later, in the period of semi-automation, has brought with it the universalisation of its 
servants: they are interchangeable.) Thus the producer of the machines, through his product and the improvements he makes 
to it, identifies a certain type of men, namely the skilled workers who are capable of carrying out a complete operation from 
beginning to end, unaided, that is to say, a dialectical praxis. 

This practical effect is built into machines themselves in the form of exigency. They reduce specifically physical effort, but 


require skill. They require that men freed of all. 


Parallelism, analogy, series and formal comparisons, and dialectical historical tropes then in the whole analysis becomes a 
formalism of what is called the parallelism and base and superstructure, or economic developments and cultural forms. This 
then is the whole or part, and the dialectical movement of all abstraction as capturing a profile in the phenomenological 


sense. 


VIII. Existentialism within History, and Totalisation, the movement of Praxis, and praxis, thought and Being. 


We have noticed the aporias of being and knowledge in Marx. It is clear that the former is irreducible to the latter. On the 
other hand, the ‘dialectic of Nature’ has shown us that knowledge vanishes when reduced to one modality of being among 
others. Nevertheless, this dualism, which threatens to lead us into some form of disguised spiritualism, must be rejected. The 
possibility that a dialectic exists is itself dialectical; or, to put it another way, the only possible unity of the dialectic as law of 
historical development and the dialectic as knowledge-in-movement of this development is the unity of a dialectical 
movement. Being is the negation of knowledge, and knowledge draws its being from the negation of being. ‘Men make their 


own History ... but under circumstances ... given and transmitted from the past. If this statement is true, then both 


VI. Boxing Matches and the Decompressed Fact of a Totalisation 


When therefore the group is a dynamic entity, this entity then is finally a group dynamic. History then can be decompressed 
into a fact, of a boxing match, where Ali fights Sernor, in a crucial match where the white raging bull takes on the black man 
in a number of movements that went on for an hour. This then becomes history, and groups form into a long notion of 


organised groups of people seated in the fight scene. 


determinism and analytical reason must be categorically rejected as the method and law of human history. Dialectical 
rationality, the whole of which is contained in this sentence, must be seen as the permanent and dialectical unity of freedom 
and necessity. This is however the dialectical rationalism, of the whole of the dialectical tenor which then draws, theory, or 
thought, praxis and material development into existentialism, till this complex articulation is the law of developmetnts bound 


by nature, matter and thought. 


Part II. Concrete Totalisation - Bebop and Nothingness, even finally Concrete Movements 


L Individual Isolated and then Human Praxis and Mediation between Sectors of Materiality 


Immediate experience reveals being at its most concrete, but it takes it at its most superficial level and remains in the realm 
of abstractions. We have described the man of need and seen his labour as dialectical development. But we must not assume 
that there are no such things as isolated labourers. Isolated labourers, in fact, exist wherever the social and technical 
conditions of their work require that they work alone. But their very isolation is a historical and social characteristic: in a 
given society, and given a certain level of technical development, etc., peasants work in complete isolation at certain times of 
year and this is a social mode of the division of labour. And the labourer's work, his manner of producing himself, conditions 


not only the satisfaction of his need, but also the need itself.” 


II. Individual Labour and Total Labour as Another Process from Material Basis 


VII. Groups - Is it a real History? 


E The Formalist Period - 1928 - 31 


First the working class was divided in two sections, the skilled workers and the unskilled workers. This aligned into a number 
of categories of workers, including, small peasant shop workers, and mechanical workers. It meant that Mao, was practicing a 
distant line, something like a fused participation in the peasants of Yunan. It meant the working class had to decide. Will they 
participate in the Long March of Mao, or will they appear like a normal working class going to industrial labour participation 


of the Republicans and Imperialist factions of capitals, including Chinese manufacturing type of capital. Here began the 

In southern Rome, 40 BC there were only labourers in isolation as the decline of the Graeco-Roman world articulated a 
general alienation in depression. The agricultural day labourers, the semi-employed bracciante, eat only once a day or even, 
sometimes, once every two days. In this situation, hunger ceases to exist as need (or rather, it appears only if it suddenly 
becomes impossible for the labourers to get their single meal every one or two days). It is not that hunger has ceased to exist, 
but that it has become interiorised, or structured, as a chronic disease. Need is no longer the violent negation which leads to 


praxis: it has passed into physical generality as exis. 


III. Duality and Third Party, the Gaze 


From my window, I can see a set of practical activities on the road and a small hexis of workers going to their labouring lives. 
Between them there is a wall and in fact a number of apartment buildings which have a number of workers who are in the 
construction business. Thus they have no knowledge at all of each other's presence; absorbed as they are in their work, 
neither of them even bothers to wonder whether there is anybody on the other side. Meanwhile, I can see them without 
being seen, and my position and this passive view of them at work situates me in relation to them: this I call the look or gaze 
that turns me into an object. All of this becomes the totalisation of getting outside, joining the workers and fusing into a strike 


a number of people run towards an arrow of a point. 


IV. Human Alienation, and Objectification in Praxis 


Thus there is not really a freedom on the part of the employers to constitute the negative aspect in itself of the workers' 
praxes. But the univocal relation of interiority has transformed itself through the medium of the real meanings and real 
exigencies whose material object has been provided by human practices, whether multiple or unified, in false reciprocal 


interiority. And this false interiority, along with the prefabricated ends which cannot be transcended but which praxis must 


formalistic period of the working class dynamics. It meant what Mao practiced later, which was well known in the working 
class in the 1930s itself, factionalise and separate and then join the general onward march. Like this Chinese workers appear 
like what I saw in Kapashera Delhi, a long onward march in the factory belt and zone, just an onward marching order of 
workers from early morning and then in shifts, which Communists appear into once in a while in Shanghai outskirts, to 
distribute Mao's ideas and pamphlets. From this march onwards, the working class prepares its formalist movement. It simply 


works as separate from the permanent specialist and skilled workers. It simply declinates into a split. 


First the bird's eye radiograph, in the 1928 - 31 period, the workers were in onward march, a type of class action to build a 
temporal horizon. Then this large industrial belt in almost Fordist forms already, in this Taylorist period, is how the masses 
simply walk out from the general industrial schematism of exploitation, labour and performing repetitive and intense heat 
durations of duress of labour. Then in bird's eye perspective there is simply thousands of workers in onward march towards 


and away from the factories. After this morning shift, they disappear to the Communist eye. In actual fact they are located in 


freely realise, is sufficient to transform this transcendence of Being into transcendence transcended by the Being to be 
transcended. Thus in the complex movement of alienated labour we have the inert Being of machinery as a material 
circumstance to be transcended, transcendence by praxis (setting in motion, use, and supervision) and transcendence of 
praxis (in so far as some exterior norm transfuses it as inert exigency) by that same Being, but to come as an other meaning 
realising itself. This will apply on every plane and not just that of production. The worker is socially constituted as a practico- 


inert object to the extent that he receives a wage. 


2 I believe that the processes of the dialectic can then be genralised to the formal comparison between 
economics and culture, like Benjamin's use of analogical series and the phrase "just as the economic base is iron 
construction towards the cultural forms of say a glass house." This then unfolds as tropes of music and its history 
and is why Jazz is the heights of the open dialectical account in similar parallelism. Finally the trope is nothing 
other than history with dialectics, incluse of Sartre's group dynamics and our own syllogism of institutions, groups 
and individuals plunged into experience as a fused group which then is the We-Group and We-subject which then 
leads to a Heideggeran left and existentialism, nothing other than at another level the formal comparison to post- 
modernism and its route to simple life as the developing totalisation of history becoming inert or practico-inert as 
the measures develop into quantitative axes of commodity-formalism. 


a factory belt to the North of Shanghai, where the 50,000 workers collect, and then begins the formalistic exercises. 


At one point the phone ST, is then calling heavily, like billing in a factory on their piece-rate. Like that in bird’s eye 
perspective, a number of workers are collecting in small formations, like what I saw in IMT Manesar once, just a small group 
standing outside in a large industrial segment of the factory belt. This small formation then leads the strike in that area I felt, 
but no, just as in Shanghai, they are preparing a take over in North and South zone as it is called. In recent capitalist 
influenced China, this was a monitored SEZ corridor, and this meant the whole area became a liberated zone praxis. It formed 
a thousand at the South zone, with 50,000 in North Zone, and criss crossed with small formations the rest of the area, and 


then in the 1930s, it was formalistic. 


First the workers collect, then they split into a thousand small formations, group, drink tea, discuss, and chat. Then comes the 
charge once a year, which is complete flag hoisting antagonistic charged groups, with full force breaking open locks and 
occupying factories, and demonstrating in a general strike, called personal annihilation line by Sartre, because that is how the 


management felt about this period. 


IL Great Leap Forward Huge Masses - How Mao was Perceived by the Working Class 


From day one in 1950, Mao was considered a great leader. The GP Forward, was called by the working class a shift from split 


to complete mass participation and only strike in permanence. 


First the workers were in horizontal form, all ready for labour by walking slowly this time, and then covering the whole 


Shanghai belt in an arrow, all aligned in general strike, which is similar to present day India scenarios, of only general strike. 


TIL. Shanghai Commune - A Re-Iteration of the Piece for the Working Class of the World 


L' Commune Shanghai 


De Shomit Sirohi, le Deu est absconditus 


L The first phase of the Culturale Revolucione de Workers, not peasant, that saturated, completed, and reified 
sequence of a sack of potatoes in middle yankie loving capitalist peasants. And then the real, Lacan's real, as a 
deadlock, which is an impasse, subjective - will I join the poorest, tribals, adivasi, in a real hand to eye direct 


combat, or will I trust the people, in pure subjective mediation with the force of ethics and truth. 


First the dynamics, a cello based performance. I am now militant. The movement of proletarian bodies in timing. I mean now, 
L' Francaise. Por quos le di, le infini est con le fini en Godel, incompleteness, not exactly a philosopher, not exactly in the real 


of a production of truth. Le di, es amour, primer, y la decision du un activiste pour le extension de le infini, sous le paves la 


plage. 


If I met her, I would say we understand each other, as not your duty, now to Shanghai Commune. 


Il. Le decision du le reel, en la forcing le torsion du le etique sin monetario, no es corrupcion. 


The workers group together, they walk into a corner, I. 


Another worker, travels to a distant point, and calls. 


With that a drama, a sequence so important, that it is death of the party even Maoism, for yes our will freedom and 


Communisme. 


Another worker sets a piece, sitting in an assembly, the point of confluence, and then running from another end. 


Set piece. 


All workers in every sector all of a sudden, proletarian bodies movement in timing, all run and ascend onto the factory level of 
the stairs, a cello dance here, and climb up to the terrace, in strict sequence. And then on the top, A Communist flag. There 
leering, in sharp pointed antagonism to Maoism, is death of the party, death of the dictatorship of the proletariat. Here 


Communism. 


III. All ethics is then our duty, and love for Communism. I have a lover though, so I will only tell you, find her. 


Part III. History and Praxis 


I. From Groups to Leaders, the Set of Institutions and the Organised Attacks on Trotsky 


From a certain transcript one realises the real working of history which is of course a real group fighting another group with 
alot of material developments in society being the context of an open fight. Lenin Debates with Trotksy the real fight of 


Sovietism. 


Lenin and Trotsky in Debate at Moscow Soviet, 1917 


Lenin: Yes, please, come up. Don't speak your bourgeois slang please. Remember the decorum. 


Trotsky: What is communism, I prefer a debate against this speech style Republican show off. 


Lenin: I do not debate, I prefer decorum. 


Trotsky: I will then debate. Three axioms, one postulate, my reading of Spinoza and Marx to what is communism: 


First, love for the people, who are the workers, and poorest. 


Second, freedoms, all freedoms, full democracy, hail Rosa. My dearest comrade. 


Three, communism will win. 


Four, the postulate, I am with even the artistic practices of Ilaa. By Ilaa I mean, aleatory material. 


Lenin: I do not want this in the revolution, (goes off stage.) 


II. There is a Structure, A Synchronic Structure but also a Diachronic Process 


I. Hyper-complexity in the situations of phenomenology as real world analysis 


The Spinozan totality, is finally a complex shard of a crystal cut at its sharpest edge as Perry Anderson once said about Sartre, 
which resembles Spinoza, and even Sirohi. There is therefore the real movement of history which then can be classified as a 
set of processes which is totalising. It also means the totality is levels, and instances, even structures and movements which 
commence as a dialectical argument. It means that reality is finally a complex articulation of empirical instances, like a man 
who is walking on a road, and then turns into a lane, and then gets into a office, which is then further complexified as a 
number of footsteps taken and thoughts in his mind, that resemble politics, but include reflections on labour, and is then 
turned hyper-complex as his kilometer taken, and roads taken in general, as an a priori, of the individual in a structure, phase, 
unfolding, process, de-totalised totality, aspects, elementary structures, all applied to a model. This model is empirical and 
means, that a man is walking, talking on the phone, dialing a number on the keypad, looking up the name, finding the contact, 


and then waiting as the phone rings. 


II. Then of Course the Whole Story is Material Developments and Praxes which are this Concrete and is the Project 
which matches three concepts - series (alienated individuals), scarcity (praxis and anti-praxis) and modes of 


production which then is society with a totalisation or individual project. 


A man is walking around in his house and going to the kitchen to pick out a can, now as he opens the can there is a number of 
different directionalities, and projects and even the whole movement of history in his progressive-regressive walking up and 
down with the can. It also means of course thad the dialectic of production processes and capitals moving in lines of flight 
from this house into from a bird's eye perspective the whole apartment and cities around the world with their traffic and cars 


and offices and cafes and department stores and flyovers. This then is the process of history on its own, and then the 


industrial pollution is a counter-finality of the process. There is of course therefore something of a process in history which 
at times opens into a outright historical fight. Now waiting for the structure of oppressors to be negated and in turn negated 
again introduces in open contingency at times, the openness of history which is then Cunning of Reason which counters it 


against the left. 


IL. Art History and The Totality - Totalisation and Perception 


There is first a pigment on a painting, which is one activity in the corner of South Israel or even in Latin America, the 
movement of people into buses, as this then becomes the transport industry and the whole process of totalisation as daily life 
history then comes up with small incidents which then become history itself the maximisation of a small strike into a general 
strike and Paris Commune, all of this then is praxis, and the totality leaves into the absence of a witness. The conceptual 
object of art history. In a concept of art, at the level of speculative reason, operates in a conjuncture of the 1940s in India and 
its separation into Pakistan, where the marsiya and nazm was consolidated into a form, style, genre and composition. It is 
then that is constellation to artistic work commences, when there is a theological fragment of the artistic work, where the 
history of Islam and its struggle against injustice as a part of a historical context, is then configured as progressive or 
tarakkipasand thought and language. Where the language of the poems, and their messianism, is a diagonalization of language 
ad logic, with a negation that is the formal principle of its nature and diversity and its infinite diversity as a series of forms, 
that are in a couplement with Malevich and Picasso, as their equivalents in painting as their zero-point, emptiness and 
hollowness. I would argue that the nazm and marsiya are part of a underground current, which can be compared to the 
Islamic tradition. There is a charting of its history in resistances and politics of the oppressed, visible even in Algeria, in the 
1950s, where Fanon organised the charged praxis of FLN. Where in the film The Battle of Algiers by Gilo Pontecorvo, there is a 
collective at the end of the film, which is a diagonalized sequence or grammar of images, which is then a documentary form 
of reconstructed realism, that then operates in the history of Islamic traditions as its counterpoint in cinema. Edward Said, 
and other migrant intellectuals, are finally in some theological process part of the movement of history as the dialectical 


account of life in the context of material developments. 


IV. Mathieu and the Meaning of Existence and a Running Arrow of History 
At one point on a road in Paris, a thousand people where in a large demonstration like this a thousand consciousnesses all of 
which where parts in a totality, all of this then becomes the active sense of history with a thousand shards of a whole which is 
the dialectical process. It means of course that consciousness is the real problem of a living individual, and there is a 


totalisation underway. Later of course only a few people were walking on the street, and this became the concrete night. 


V. Detour to George Luckas and the Totality, A Problem Of Representation and the Commencement of Dialectics 


George Luckacs according to our analysis was the first to propose that the proletariat has an active stance which aspires to 
the totality as one analyses Marx as the industrial capital which analyses the total organic composition of capital, and state as 
an amalgamation of the unity of theory and praxis that then becomes a dialectical journey of the proletarian action which is 
then stopped by the state in that state of actual praxis and then of course the development of economics and ideology as 


hegemony of the recent middle class. 


The actuality of Georg Lukács has in recent years always seemed to founder on two concepts: the defense of literary realism 
and the idea of totality. When one considers that these are virtually the two most important and central conceptual 
achievements of his life's work, no little discouragement tends to surround the project of “reviving” him. The story of their 
relationship is generally told as follows: the extreme left “workerism” of History and Class Consciousness (1923) was 
condemned by the Comintern as idealistic (it seems clear that the attack on epistemological “reflection theory” in this book1 
was the principal motive for its scandalized reception by the Party). Lukács bowed to these criticisms and, as a result of this 
disaster as well as of the failure of his initiative in Hungarian politics (the so-called Blum Theses, largely regarded as a 
forerunner of the later official strategy of the popular front), withdrew from political activity. He concentrated instead on 
aesthetics: the well-known essays on nineteenth-century realism and on the historical novel were the immediate results of 
his new orientation. Moreover, they are marked by the very “reflection theory"— adequation of the subject's concept to the 
object in the outside world—which he had denounced in History and Class Consciousness. In the 1950s Lukács reformulated 
many of these positions in Realism in Our Time: Literature and the Class Struggle, trans. John and Necke Mander, New York: 
Harper and Row, 1971. There are textual problems with this now conventional narrative about Lukács. For one thing, aesthetic 
problems make episodic appearances throughout History and Class Consciousness3 (as they could not but do, given Lukács's 
lifelong preoccupation with the aesthetic). More than that, one entire paragraph of the earlier book, which deals with 
“journalism” as the “apogee of capitalist reification” (HCC, 275; 100),4 is not merely an obvious allusion to Balzac's Illusions 
Perdues but virtually a synopsis of the article he will later devote to it, one of the fundamental statements of the “realist 
period” and the realist aesthetic. Textual inconsistencies of this kind do not prove anything, but they alert us to the possibility 
of conceptualizing the relationship between the idea of “totality” in History and Class Consciousness and the later account of 
realism in some other way than as break, substitution, compensation, formation. Indeed, in my opinion,5 what seems more 
plausible is rather the continuity between these two doctrines and indeed their inextricable philosophical relationship. 
Lukács's Reception If that remains a provocative proposition it is because what has traditionally separated the notion of 
totality and the concept of realism from one another is their readership. The political and theoretical activists who found 
History and Class Consciousness stimulating and endlessly suggestive are often the same people who find the cultural 
premises of the essays on realism dull and traditional. How can the prescient and systemic analysis of reification in late 
capitalism in the former book (along with its ringing affirmation of the epistemological priority of the working class and its 
unique capacity to break the process of reification and to institute radically new kinds of social relations) be reconciled (1) 
with the backward-looking celebration of the tradition of the nineteenth-century bourgeois novel and (2) with what looks like 
a Call for socialist society to absorb the bourgeois cultural tradition rather than to project and invent some new one? 

What becomes clear when Lukács's positions are grasped in this interrelated and dialectical way is that their philosophical 
underpinnings remain those of History and Class Consciousness and in particular specifically presuppose the theory of 
reification. Lukács's conception of reification is best initially grasped as a synthesis of Marx and Weber. It is a development of 
Marx's description, not merely of commodity fetishism and exchange but of commodity form itself, which is now enlarged to 
include Weber's account of the rationalization process, of the Taylorization, not merely of the work process, but also of the 


mind, of the scientific disciplines fully as much as of the psyche and the senses. 


This is the sense in which, in History and Class Consciousness, the prophetic invocation of some radically different class logic 
—the praxis as well as the new epistemological capacities of the industrial working class—stages a counterforce. This allows 
us to imagine a collective project not merely capable of breaking the multiple systemic webs of reification, but which must do 


so in order to realize itself. 


Hitherto unsuspected dimensions of the problem— interrelationship and process—are suddenly disclosed as features which 


transform the new solution beyond recognition. Reconnecting Totality and Realism This may also be the moment to secure 
some more concrete sense of the connection, in Lukács's thought, between “totality” and “narrative,” and, beyond them, 
between the preoccupations of History and Class Consciousness and those of the later works on realism. The problem of 
totality first enters narrative construction, as it were, vertically: it becomes visible when we begin to ask ourselves questions 


about the ultimate determinants of a given act or experience. 


On Totality therefore one must comment its current status. For the moment, however, it is less with modernism as such than 
with the deeper inseparability between Lukács's conception of realism and his notion of totality that we are concerned, an 
argument that now commits us to confront a whole contemporary, poststructural or even postmodern hostility to the very 
spirit of slogans like “totality” or “totalization” (Sartre's later version). Jean-Francois Lyotard's counterslogan, “Let us wage a 
war on totality,”14 is a useful and expressive starting point for the exploration of these positions, which conflate intellectual 
authority (the subject that knows totality), social relationships (a totalizing picture of society that represses difference, or 
differentiation), politics (a single-party politics, as opposed to the pluralism of the so-called new social movements), ideology 
or philosophy (Hegel), aesthetics (the old organic work of art or concrete universal, as opposed to the contemporary 
fragment or aleatory “work”), and ethics and psychoanalysis (the old “centered subject,” the ideal of a unified personality or 
ego and a unified life project). In the koiné of contemporary theoretical debate, the name Lukács has become interchangeable 
with those of Hegel or Stalin for the word that illustrates the enormity of all these values by uniting them in a single program. 
It would be frivolous, but not wrong, to observe that the undifferentiated identification of these distinct positions with each 
other is itself something of a caricature of what is generally attributed to “totalizing thought” at its worst. One argues with 
the specific levels or aspects of such a global position (as I will very selectively do in what follows); one does not, however, 
“argue” with the Zeitgeist, whose general thought or feeling this is. Rather, one analyzes that—which is to say, the conflation, 
the global identification and repudiation—historically, with a view towards understanding why it is that today so many 
intellectuals feel this way and are committed to these slogans and this language. It is a development which is clearly linked to 


the destiny of Marxism intellectually as well as politically in our own time. 


VI. Philosophy of History 


For one thing, this accounts for the primacy of discontinuities and breaks in History: “History reveals itself to warring 
individuals and groups as riddled with holes” (vol. 2, 313; 324). For another, it reinforces the acute consciousness modern or, 
perhaps even more, postmodern people have come to have of the generational break and the need to grasp the fact of 
generations dialectically and to include it constitutively within history (and within the collective projects themselves). Finally, 
this insistence on death may strengthen the reminder that to theorize the primacy of History is not necessarily the same as 
to celebrate it. Indeed, the Critique’s concluding fragment is stunning in its properly existential denunciation of History as 
alienation. To the question, “is History essential to man?,” it answers: “No. It is the outside lived as the inside, the inside lived 
as an outside. It is man’s own exteriority (his being-an-object for social orces, for example) lived as his interiority” (vol. 2, 450; 
451). 


Part IV. Figuration and Existence, even History 


L'Histoire, c'est le Temps. —Michelet 


1. Temporality and Figuration. “In a certain sense, it is always too late to talk about time.”1 This startling comment by Derrida 
comes in the middle of a polemic against the existential category of authenticity, which had seemed to offer new kinds of 
ethical and hermeneutic solutions since the 1920s, and whose dismissal was a crucial move in post-Sartrean philosophy in 
France (and also a cornerstone of the Frankfurt School’s critique of Heidegger in West Germany). In fact, in both strands of 
existentialism, the ethical gives way fairly rapidly to the political: in Sartre, authenticity is a weapon against the 
complacencies of the bourgeoisie and its collaboration, first with the Soviet Union in the Hungarian uprising and then with 
the new constellation of crisis and neoliberal doxa. In Heidegger, meanwhile, the evocation of the so-called “being-towards- 
death,” awakening the older resonances of solitude and anguish, nonetheless issued into a military ethic and the decisionist 
“sacrifice” of the soldier. Both of these seemingly ethical positions thus eventuated in a political space which demanded a 
defense in its own right, a defense which Sartre went on to try to provide. But it was perhaps the secondary aftereffect on 
hermeneutics which became the most significant target for poststructuralism: the distinction between the surface and its 
deeper meaning, which had always been at work in phenomenology but to which the existential thematics of authenticity and 
inauthenticity gave a different kind of life and dramatic urgency. 

The starting point for Derrida is (as usual) a fragment: in this case a footnote, in which Heidegger distinguishes his own 
theory of temporality from Aristotle's (along with Hegel's, a complication that will be omitted here). Heidegger constitutes, he 
tells us, the “vulgares Zeitverstándnis,” which we may translate as the “common” or “everyday” understanding of time, it being 
understood that this characterization also marks it as the inauthentic understanding of time— Heidegger has already been 
valorized as a peerless phenomenologist of the everyday (and the Mitseinism celebrated as “the first systematic hermeneutics 
of the everydayness of collective being [Miteiandersein]”3 ); but from the standpoint of Sein und Zeit this specification also 
consigns Aristotelian phenomenology to the domain of inauthenticity. Indeed, all the authorities are more or less in 
agreement that the Aristotelian compendium of remarks about time (Physics, 4.10-4.144 ) include just about every aspect of 
temporality, every theme connected to the subject of time, which will be dealt with in all subsequent philosophical 
discussions. Whatever its coherence, therefore—and Heidegger makes a powerful case for the inner cohesion of what can 
often seem to be a random inventory in Hegel and his conception of time passing away of all the things people say about time 
—Hegel's account of time and temporality is thus the necessary starting point for any theory that wishes to transcend it. 
Aristotle begins with the ontological problem of time, the paradox, in other words, of something which both is and is not, a 
now that is coupled with a past and future which are not, but whose not-beings are quite different respectively: the “was” or 
“has happened” being distinct from the succession of moments is finally that Hegel’s passing away. These ontological 
paradoxes or antinomies probably demand a whole new conception of Being as such, which, to be sure, Heidegger is 
prepared to offer us good deal of support from the Hegelianism of the French philosophical tradition, as Sartre's historical 
objective totality in pure movement will point out and as we shall see later on). For the moment, however, the ontological 
dilemma does not interest us nearly as much as the problem of what Heidegger calls the “nature” of time. But is this a matter 
of essence or of definition? That is, is it a problem of content or structure, of grasping what time really is, its component 
parts, its raw material, its organization—as one might ask the question, what is matter? Or is this a linguistic problem, not 
merely to find the words for time but also to bind them together in some unified formulation? We do not here, to be sure, 
face any narrow conception of definition (things cannot be defined, Nietzsche famously said), but rather a process where we 
first list all the different kinds of things that can be said about time, in order at length to try to link those aspects and themes 
together in some kind of conceptual unification which can be modeled in a single sentence. And here it is: “time is the 
number of motion in respect of ‘before’ and “after, ” (Physics, 219b1) to which he will shortly add, “and continuous, since it is 
an attribute of what is continuous” (Physics, 220423). We may now ask what kind of a sentence this is: it is not insignificant 


that it sends us back, over and over again, and via any number of translations in the various modern languages, to the Greek 


original. “In respect of,” “with respect to”: what can that possibly mean close up and magnified by the philosophical glass of 
rigor and clarity, of subdivision into its smallest component parts, as Descartes might put it? Well, the Greek is simply “kata”: 
kata to proteron kai usteron. Liddell and Scott have a number of listings of the functions and uses of this preposition, but are 
charier about English equivalents. The ones that probably fit our situation are “according to” or “answering to”; and “in 
relation to” or “concerning.” Does it make any sense to ask what the correct rendering or translation of this word is? Or even, 
in the absence of an exact equivalent, to ask what the original Greek meaning is or was? These frustrating questions lead us 
into a very peculiar topic, namely the philosophical meaning or function of the preposition as such. The consequence of a 
focus like this is, of course, to underscore the deceptive simplicity of nouns, which philosophically stand for substances; and 
of verbs, which philosophically name processes: and to bring out sharply the way in which we tend to assimilate thinking and 
conceptualization to those two categories and to ignore the other linguistic components of the sentence (which also include 


adverbs and, in Greek, the untranslatable particles). 


At any rate, it is in terms of figuration that I continue this brief review of Aristotle's treatise on time, which may be 
summarized by separating the three elements conjoined in the alleged “definition” we have quoted above: they are 
movement, number, and before-and-after. Several problems are raised in advance by this starting point; and first of all its 
omissions. What about change as such, surely a fundamental part of any discussion of time? Hegel inflects both time and 
change in the direction of deterioration or passing away: “we regard time in itself as destroying rather than producing,” 


(Physics, 221b3) a standpoint which would seem to neglect growth, physis, emergence. 


Also, the phenomenon of memory—almost completely absent for Time and Narrative (as from my discussion of it) —returned 
to claim Ricoeur's attention in an ambitious sequel, Memory, History, Forgetting(2004), almost as long as the first three- 
volume study and recapitulating much of the same ground (including the moralizing turn at the end, which here becomes a 
meditation on forgiveness). That such a topic could be so completely “forgotten” the first time round (save for its relevance to 
Augustine's theory of temporality) makes me think that there is a way in which time and memory constitute alternate codes 
or conceptual languages for the same reality. There is also a more political dimension to the foregrounding of memory, 
insofar as it grounds the construction of recent history and in particular determines the erection of monuments (Pierre 
Nora's influential and symptomatic Les Lieux de memoire dates from 1984, the period of Ricoeur's first “trilogy”). At this point 
then, history takes second place to group politics if not individual subjectivity. 10 See Jean-Paul Sartre's exciting presentation, 
“Une idée fondamentale de Husserl,” in Situations I, Paris: Gallimard, 1947. kind of time, neither existential nor objective, 
which is historical time as such. Even if the subject-object problem is solved, the subject will always have been conceived as 
an individual subject (nor can we think the collective in terms of a subject as such). But history is not geological time either 
(as Fernand Braudel finds when his longue durée of the Mediterranean, which looks at first like objective time, turns out to 
inflect this last towards the geopolitical—see below). The longue durée in other words can only register geological time to the 


degree to which it is transformed by human projects, human settlement and the like. 


What then of Braudel is left for the theory of the subject as Heidegger, and Sartre right down to Alain Badiou, everyone moves 
away from authentic engagement towards the passing away of temporal succession, even its simple Alithea being the 


meaning of Wittgenstein's late philosophical investigations. All that happens is a walk, through the rain. 


II. Further Narrative, Totality and Totalisation. 


Meanwhile, his theory of the “triple mimesis” (to be discussed below) finds a good deal more raw material in the novel than in 
the tragedies to which Aristotle rather sparsely refers, particularly in the area of the mimesis of subjectivity. Ricoeur's 
polemic target here is, to be sure, complicated by the presence on his agenda of not one, but two key texts of Aristotle, 
namely the Poetics and the Physics, which are evaluated positively and negatively respectively: the first staging an essentially 
anthropomorphic account of human time in terms of narrative, while the second offers, as we have already seen, a 
philosophical description of temporality which omits the distinctiveness of the human or existential dimension. The crucial 
attack on narrative semiotics which lies at the heart of this essentially traditionalist project of Ricoeur is aimed explicitly at 
what he considers to be semiotics' willful and perverse substitution of abstract categories for anthropomorphic ones. As for 
Aristotle's Physics, however (which Ricoeur will take up much later than we have in this inquiry), the old reproach of the 
reification of time—all these “nows” added up to make up linear time—is from the very outset contrasted with Augustine's 
conception of time as an expansion and contraction of consciousness: the threefold “now of the past, now of the present, 
now of the future”12 already foreshadowing Heidegger's three temporal ek-stases. We must leave aside the obvious retort 
that Augustine does not resolve the aporia of objective versus subjective time either: for the moment it is enough to identify 
humanism with this ideological commitment to the latter over the former. But this is certainly not enough to convince 
anyone of the relevance of such arguments for a postmodern age. My previous observation, about the way in which 
philosophers today, very much including the Heidegger of the Kehre, bypass the whole question of consciousness and of the 
existential, merely presumes resolved in advance the painful aporia Ricoeur tried twenty years ago to reopen, like a wound 
which has not yet properly healed. It is in his discussion of narrative semiotics that we may find our answer and a certain 
relevance for postmodern times. (The analogous historical references, to older discussions about historiography, which deal 
with the opposition of historical laws and causality to the role of narrative in history, have not worn well; Hayden White is 
only incidentally touched on, although Ricoeur borrows his key term “emplotment” for his own purposes; and only Braudel 
emerges as a figure of permanent interest.) 

It demands a reconstruction in which it would itself qua trace disappear utterly. These are, as it were, the black holes that 
honeycomb the present without being visible: and if fictional narrative can make them appear by means of this or that 
narrative of detection (or of so-called involuntary memory), most historiography—save for the history of history— seems to 
have passed through them to the other side before its stories begin to be told: the notes have been taken, the registers 
examined, the archives now closed. These were then the mediatory categories whereby existential time can be grasped as 
historical: mediatory codes, perhaps, in which the temporality of Dasein can be written or rewritten in terms of this or that 
version of history—the generation, the nation, the collectivity, or however we wish to formulate this elusive dimension 
ideologically. But this very way of putting it suggests its own questions, namely whether that existential temporality is 
historical through and through, and simply demands translation into historical terms; or whether the possibility of a 
mediation with history is itself discontinuous and only breaks into private life at fitful or intermittent moments (which can 
themselves be euphoric or nightmarish); or, finally, whether the temporality of history is not situated on another dimension 
altogether—the collective—which therefore demands a privileged situation in which to reveal itself. With this third possibility 
we seemed to have moved from some quotidian hermeneutic towards the more transcendental model of the Heideggerian 
Kehre, in which, from time to time, the empirical experience of existents—Seiendes, the ontic variety of what exists within 
the world—is suddenly enveloped and eclipsed by the fleeting glimpse of Being itself—das Sein—whose fundamental property 
(if one can use such language) is to wax and wane, to withdraw in the very moment of its self-disclosure and unfolding, to be 
accessible only in the form of a felt absence. But if this is the form of Ricoeur’s interrogation, then it slowly becomes clear 
that two questions have here been superimposed: that of the appearance of Time and that of the appearance of History. 
Meanwhile, both questions have been ambiguated by a second or dialectical axis, a new dimension of exactitude, in which a 


passive receptivity of the experience of Being or totality has the possibility of giving way to its active provocation, whether on 


the part of the philosopher or the artist, not to speak of the political leader. In a fallen world, in which the experience of the 
grace of this opening is contingent and seemingly arbitrary, a new question arises, namely whether it can be made to appear, 
and whether the preconditions of the calling up of such a dimension can be actively implemented (even if they are 
theoretically known). But this question cannot be addressed until the answer to the first one is clarified. It would certainly 
seem that Ricoeurs humanist and anthropomorphic framework limits him to the study of individual time itself. His 
interrogation centers on the problem of whether we can make Time itself appear, and how. It does not, despite his 
historiographic materials, appear to posit some properly historical time, or in other words history itself, about which one 


might ask the analogous but quite distinct question, how we might make History appear as such. 


Part V. History and Praxis, Collective Objects and Individual Objects 
L The Materiality of Sectors and Envelopments into A Singular Totaliser with Matter, Thought and Praxis. 

The concrete dialectical analysis reveals that the factory is finally a number of material institutions which then reveals the 
ontological structure of existentialism in social forms being class-basis and class-being in the sense of class-interest and its 
psychoanalytic constitution as a formal level of methodological inquiry into labour, and labour conditions which is the 
conatus of a class and material interest. It means the psychoanalytic class, has material levels and class conditions which then 
ruin the person. I was first on the phone and then took the metro, and followed its sequence, this then is Johan. It means 
nothing other than the phenomenological experience of the bus, being diminished and the famous statement “I'll take the 


underground.” 


II. Material Envelopment and the Singularising Individual, even the Scarcity of an Anti- Human Climate 
Then of course the history of the Soviet Union under Stalin was a grand policy of bureuacratising heaving the initial 
Trotskyist influence and insurrectional praxis. It becomes a number of material developed and scarce action which then 
mediates the process of an individual life as the plan of organisation, which in Keynesianism becomes the multiple levels of 
planning involving as Tronti argues a Keynesian management state. This is the material envelopment of real conditions of 


existence. An example - 


E.H. Carr writes about the three process active in a structural development which is called the historical process of 
Sovietisation and even its economic basis and therefore material basis which seems to be the dialectic of base and politics in 
the superstructure, which is nothing other than material hexes and groups which control institutions and organise their 
praxis as a history, which is equally a labour policy, which means all of history is the formalisation of a labour-force in 


different circumstances which is the dialectic of people and party in Soviet and Chinese history. 


A few selections - 


I. Early Developments from 1917 - 27 


Under V.I. Lenin, the history of Soviet Union received its initial formation. It was to implement a New Economic Policy and 
Trade Agreement that introduced non-efficient or non-essential markets, which remained in the margins. This policy, was 
about essentially introducing monetary means into the public sector led state plans, which also meant a larger monetary 
economy for Soviet Union. The initial years introduced even Taylorism and large production processes, with a central trade 


union, active on class action, except opposition to the CPSU newly formed, for integrating a better dialectic between state 


and people, or state and workers. At another level, the grassroot and syndicalist views of Trotsky where worker's control 
would be formed was opposed to form a central administration of daily life and production processes. This was first dual 
power in the 1917-18 period, which then became Soviet power, and then finally gave way to Taylorism and state led 


development, the success of V.I. Lenin's policies. 


Then came a long period of creating a new synthesis, of state, trade union and bureaucratic planning of the economy which 
also had some monetary life. The critique of this period from the emigre now Leon Trotsky was that it neared depression and 
was in complete economic crisis, because the monetary standard of money was being changed to a Russian peso, which was 
not in competition with the European Frank or American Dollar, and would collapse soon. He also pointed out the future of 


the attack on peasant collectivisation undertaken by the new General Secretary of the CPSU Joseph Stalin. 


II. 1927 - 1945 World War II and Stalin 


With the defeat of Leon Trotsky and passing away of V.I. Lenin, there was no revolution left in Soviet Union. There was only 
the failed collectivisation plan, and refracted politics of Stalin against his own party dissidents, and the complete 
bureuacratisation of daily life, even as copies of the Historical and Dialectical Materialist Foundation of Stalin's thermidorian 
influences on legal and public culture ensued. It meant Marxism lost its vitality and even self-reflexive approach towards a 
complete, what Ortega y Gasset called dehumanisation of art by the masses, which he meant was Stalin's new policy to ban 
art productions and such decadent bourgeois tendencies, in favour of Socialist Realism, and even complete change in 
monetary economics, towards what Eugeny Ilyenkov the emigre Hegelian from Soviet Union called, crisis managed by 
discipline and iron will. It meant that politics would be lesser relevant, and standards of industrial development will be 
followed under war impetus, that resembles Nazi politics but differed because it was Socialism in One Country a new policy 
that meant the national question was more fundamental than even revolution in other countries, like in Latin America or Asia. 
Crisis ensued through out the post-war phase, and was considered a functionalist economy at best, which was all about 
minor incomes, and major planning commissions and command economies that standardised investment in Soviet Union by 


sending it to countries it then created a geo-political alignment to, considered Soviet Imperialism by the Western Bloc. 


The objective and subjective aspects are then linked to such a dynamic, that is the dimension of subjective forces which guide 
the economic forces of communism are met by more objective problems, like the management of the entities, the structure 
of its party dynamics, the movement of this contradiction as a dynamic current Chinese path, which includes the efficiency of 
capital but is Public Sector led, which creates a surplus value which is then to be re-distrubuted among the people, but those 
people are now proletarianised to work for this efficiency, which constitutes a number of other dimensions of the problem 
being faced by the current Chinese state. In the past the Great Leap Forward was met by similar contradictions, among its 
other problems are the dimension of foreign exchange or foreign trade, which means an excess of wealth or finance, this 
creates a major difference between managers are workers, then the dimension of interlocking mechanisms of the PSU, like 
the electricity board and the coal board and even the oil board and finally the central reserve bank, or some other dimension 
of public sector units, all supposed to create a slower dynamic of production to assist the participation of people and 
subjective movements of class action, which are then opposed to this bureaucratic form of discipline, and so the only option 
is to assist this form of a deadlock between objective and subjective movements, in favour of some pure subjective movement 
that Mao preferred, which means, that there is no real dynamic without a conflict. The removal of conflict was basically the 
bureuacratisation of the whole production apparatus. With its streamlining through even the 3 in 1 combination of Party, 


Government and People practiced in the Cultural Revolution was finally the best solution practiced by Mao, which created an 


dynamic entity called conflict versus party for conflict method. This meant that the strike is conducted and then called off or 


even supported by the whole apparatus of production process. This simply meant a large financial loss. 


Ill. Sections, Popular forces and French Revolution, as the Material Group dynamic which then is also a species of 
history which becomes montaged and overdetermined as the tradition of the oppressed which is fighting against 


the oppressor, as the bureucraticisation leads to a crisis in state theory 


L The National Forces under French Jacobin Revolution - Sub-specie Temporalis 


The horizontal assemblies of the people, where the popular classes of the sans-culottes and peasants of middle type and 
even of landless proletarians with mergers of national popular forces of the bourgeoisie as a ruling class bloc of Jacobin 
partitions, was then an armed detachment of small pike groups of men and women into the Bastille, which was organized as 
national forces of the Jacobins, who then commenced the Tennis Court Oath, as a small assembly of sets of Jacobins, in the 
specie-temporalis of a movement, or fused group dynamic. First the temporality of sets of Girondins in the parliament, which 
was setting off general assemblies of officials in the government, with sets of monarchists in the government, forming police 
squads in the level of the streets, as the Jacobins created through their group-formation, a set of wildcat performances with 
the peasants and the grand fear which was rumors spread by Saint Just, on the issue of murder of the Jacobin leader, Micheal 


Jonathine. 


Il. Sub-Specie 1789 - 94 - Contingent as Sets and Sections Of Classes and Events under the Formation of a Group 


As a set of contingencies which are sets of peasant classes which were approaching the city and is then sets of sectional 
classes of contingent striking, the armed pike movements of women, was mediated by leaders of the bourgeois classes - 
Jacobin, Girondin and monarchists, which in actual dynamics of the women, was opposed to Jacobin mediation, and was large 


feminist gatherings, called the September massacres, of women and sans-culottes against the police structures. 


IIT. Sub-Specie - Leadership - Wildcat Strike in Working Classes 


In sets of movements, under the group aspect of fused movements, the telephone that Sirohi uses when he calls his lovers or 
compatriots, is then a style of using his voice to call another, which then mediates with his lectures and teaching lessons with 
institutions and feminist women, which then draws its line with land struggles and working class wildcat and projectoral 
strikes which is the history of the French Jacobins opposing the formation of groups and assemblies, inverted in Sirohi 
hanging out at a central plaza in the morning as admitting what is called divine killing, which is something like the threat used 
by formations and detachments of feminist movements, aligned with the leader, as their justice - a man was calling a fascist 
group to attack Sirohi and the left, when they all withdrew and grouped int gang units, which then Sirohi called for a general 
strike in 2020, and the fascists led themselves to the police and got arrested, because the national forces were sub-specie 


divine Anni Anna as Prophet, Isiah, Berlin (21:11). 


IV. Jazz Criticism 


With Charles Mingus, jazz established its permanent avant-garde, its “new” that would always remain new—comparable to 
the ongoing attack on tonality in classical music, on narrative in existentialist fiction, and on representation in twentieth- 
century art. If one measures a player's influence solely by the number of instrumentalists who adopt aspects of his style (the 
standard yardstick in jazz), Mingus finishes a distant third among his contemporaries to John Coltrane and Miles Davis. Yet 
his accomplishment seems somehow greater than theirs, for they merely showed which elements of free form the jazz 
mainstream could absorb—modality; approximate harmonies, saxophone glossolalia, the sixteenth note as a basic unit of 
measurement, the use of auxiliary percussion and horns once considered “critical”—and which elements it finally could not— 
variable pitch, free meter, collective improvisation. Mingus' early biography is replete with stories of musicians packing up 
their instruments and leaving the bandstand when he tried to sit in. If Mingus showed up now incognito at a jam session 
presided over by younger followers of Parker, Davis, and Coltrane, chances are he would still be given the cold shoulder. 


Bebop seems to be invincible, through Mingus and those. 


Part VI. Colonization and Colonized, is History a Process against the Institution (Insitutions as Failed Series and Public Life) 


L Le' Power en le Physique 
Primer quier decir que le monde tiene un power. Est comme le Francaise contre le Iran. Esto es power. En le microphysique 
du le power, en la Indi, desde le commence, este un far rightene power. Es mas contra le feminine sex de Christi, Islamique o 


Hebrew Judaisne. Este power es finalmaunt un psychoanalitque power, du le homme en le contradicine de le femme. 


En la Americi, existe le power, contre le person blanc. 


Il. En la similaritie du power, le massa et le stat 
En la misme frequentiment, existe le stat, et le mass un power du le armes. Le liberacion est un forcage du le presenc du la 
intellectual (Paul, Damascus, 1:112). En la final le intellectualisme, est un nouve style du mi philosophie. Est le application du 


resistance con le intellectualitie. 


En final este concrete aplicación en un concrete situacion, es le guerre FLN in Algeri. Es finalmaunt un defeat, per no existe la 


defet. Et est un catastrophe como le novelle Catastrophe. 


Le power es la maine problem (Paul, I : 20) 


III. Finalmaunt Que es la Victorie, es Historie un Long Duruacion? 


Finalmaunt, le historie, est la guerre entre le blanc et le whi, et tambien le femme contra le homme raciste y anti-semitie. 


Le power es desde le infini intellect (Spinoza, Tractatus, 1;201) 


IV. Le Signifique du le Symbolique Economie 


Quando le di, en la translacion du le Quran. Que le Rayuela est le future, este es l'avenir. 


L'avenir sin power (Paul, 1:20). 


Then of course after the whole discussion of how colonialism began modernity, and was a pretty damn good time. To make 
myself clear, I shall say that all the relations between the colonialists and the colonised throughout the colonial system are an 
actualisation of practico-inert characteristics which are introduced and defined by common actions, which means organised 
action of the people against the colonizer. It is now we determine that institutions are of course the fundamental axiom that 
humanity was achieved even under the colonizer and no apartheid was worse than the modern post-colonized world. 
Somehow the long 20th and early 21st century are reflections on violence. I suffered because I was called black, and that 


became the spiritual essence of my life. 


Somehow history is being debated here, as to whether from a philosopher's standpoint it makes any point other than 
colonizer Stalin or even Hitler, is finally showed the door, and life continues as unmanageable capitalist progress, of even the 


far rights now. I mean nothing other than what is history? 


L Colonization or for that Matter Oppression on the Poorest after Colonization 


What is important to us here are the two following aspects of colonial praxis and independent world system process. First, 
the praxis of oppression which we have just described complements the process of exploitation and merges into it. By 
‘process of exploitation’ I mean the practico-inert functioning of the system once it has been installed: strictly speaking, the 
big (colonialist) land-owner does not — at least in Algeria —force the natives to work for him for starvation wages; the 
deceptive system of free contract on which the capitalist process is based has been acclimatised in Algeria, or so it seems. In 
fact, demographic pressure is producing an under-nourished population, in a state of chronic unemployment (or semi- 
unemployment) and the natives come to offer themselves to the employers, poverty creating a competitive antagonism which 
forces them o accept, or even propose, the lowest wages. Owing to poor industrial development - which is also characteristic 
of the colonial system - this mainly agricultural sub-proletariat cannot overcome these antagonisms in a unity of demands. 
Working-class emancipation goes hand in hand with industrial concentration: in a colonised country, the pauperisation of the 
masses destroyed the structures of the old society, and removed the means for reconstituting another, based on different 


structures and on different relations of sociality. 


In this sense, therefore, it is possible to claim that exploitation by new generations of colonialists of new generations of 
natives realises itself as a process: in the framework of an economic and social system, wage levels will be settled on the basis 
of specific material conditions which elude the action of the colonialists as much as that of the natives (the economic 


conjuncture and the demographic thrust, for example, etc.). But the process is mainly conditioned by the atomisation of the 


native masses; and is based on the following duality: the disintegration of the old communities, and the constant dissolution 
of any new groups which attempt to form, and a rejection of integration into the colonising society. In short, it proves only 
that the economic organisation of France enabled it to define a colonial policy and then leave Algeria peripheralised after the 
victory of the people and FLN, which sustains how their defeat was ensured by their very success. But the fact remains that 
the practices of extermination and plunder of a Muslim society and politico-financial committees created the system on the 
basis of this radical seriality. In other words, the radical impotence and the poverty of the masses were at least implicit 
among the fundamental factors which the banks and the State combined and transcended in the project of a rational 
exploitation of the colonies now as a world system called the free modern world. Thus, when one reaches the key-condition 
of the colonial undertaking, low wages, it is notable that the process on the basis of which they were settled was a necessity 
of the practico-inert only in so far as an oppressive praxis had deliberately produced a situation which made the process 


necessary for a long term loss of my black rights, or even French speaking rights. 


IL Capitalist Society 


Capitalist society is characterized by the systematic non-organisation of production and automatic financialisation of the 
advanced capitalist nations at the expense of black or third world poorest (even if trusts, combines or partial planning enter 
its development as also financial banking without the possibility of liberties being a common possibility, or even my 
possibility). From the point of view of positivist rationality, one might say that social capital is simply the sum of innumerable 
individual capitals. But, at the practico-inert level, our investigation shows that, regardless of the individual action of various 
capitals, the general movement behaves as a unity. In particular, the total product is not, for the capitalists as a whole, the 
sum of the products of society: for the class taken as a whole, it is essential that this product should have a particular form of 
use - that it should include both means of production for the renewal of the labour process and means of consumption (for 
capitalists and workers). This necessarily implies that simple reproduction is incompatible with capitalist production. The 
total product of capitalist society implies ‘expanded’ reproduction, that is to say, the accumulation or allocation of an 
increasing portion of surplus value to functions of production and consumption mass models which means that 1 have not 
even in my intellectual life, Malcolm X argues, seen a good wage for black people or any of my psychonalytic friends, I am 
oppressed as a black man, or my wife, a woman, because alongside the proletarian and poorest fighting in tribal India, seen a 


good wage life, forget hospital bills I can pay or have as a real value.. 


All this is true: the lack of coherence between individual enterprises is only apparent; their coherence is fundamental in so far 
as they all contribute to the total product. But it must be noted here that this coherence is serial. From this point of view the 
capitalist process is a collective. How could it be otherwise, seeing that total production differs precisely in its common 
organisation from non-organised production? Surplus-value, accumulation, competitive markets, and the circulation of 
commodities are relations of alterity. The mediation in fact is money, which represents the faux frais of the private economy 


and which the latter produces as a regulator of its anarchy. But money is matter-mediation and is necessarily the Other. 


Part VII. Is History a Final Personal Condition shared by Brothers and Sisters - the Fraternity. Autonomy and Political Action, 


and Praxis therefore and its Limit in relation to Life. 


L Singularity of Praxis, when the Cycle of History is Broken in the Organic Cycle with the Advent of Humanity as a 


Individual and his Group in relation to Charged groups being Brothers and Sisters who will then be History when 


there is a Singularity of Praxis Only 


Historical praxis is thus characterized as a relation between the organism and the inorganic, or as its relation to other 
organisms via the common mediation of inorganic inertia (in the agent as in the acted-upon [les agis]). Praxis is in itself a 
degradation and a decompression of organic integration. A decompression, since it unifies as a function of perpetually future 
unities (the ends to be achieved); a degradation, since it does not integrate inorganic substances into a biological unity (i.e. 
does not produce a being whose ontological status is equal to its own), but confines itself to wresting them from the world of 
dispersed exteriority and marking them with the seal of life, without communicating this life itself to them. These passive 
syntheses have the object of maintaining the practical organism in life, and - depending on circumstances - they succeed in 
two ways. When the organism directly needs inorganic substances (water, air, etc.), or when it protects itself against over- 
abrupt variations in the surrounding milieu, worked matter directly conditions life(from bad public healthcare, to lack of 
psychoanalytic attention, to even low wage conditions and exploitation in organised groups of far rights in university life.). 
When the organism nourishes its own life with living substances it can be a praxis or set of practices like taking medicine with 


natural therapy, that can then make organic life a higher stage called adaptation in biology for a maladaptive life. 


II. Praxis and its Constitution in Violence called Anti-Praxis as Circularity, Markets, Public Opinion, - All I needed was a 


Doctor and Teacher, and I would life a good life. 


The unity (i.e. does not produce a being whose ontological status is equal to its own, and call that race or women’s life), but 
confines itself to wresting them from the world of dispersed exteriority and marking them with the seal of life, without 
communicating this life itself to them. These passive syntheses have the object of maintaining the practical organism in life, 
and - depending on circumstances - they succeed in two ways. When the organism directly needs inorganic substances 
(water, air, etc.), or when it protects itself against over-abrupt variations in the surrounding milieu, worked matter directly 
conditions life (purification of an air laden with toxins, ventilation systems in mineshafts, etc., or heating appliances, etc.). 
When the organism nourishes its own life with living substances (which is a feature of historical facticity in man: he is the 
living being who feeds off plants and animals, but cannot by himself directly realize the living synthesis of inorganic 
substances), passive syntheses play the role of practico-inert mediations between life and life. If, as a purely logical 
hypothesis, we envisage a living species - on some other planet - already having the practical possibility of producing life 


from the inert, it will be easier to grasp the specificity of our eternal life. 


Ill. Science and Inventions of Healthcare or even Health Rights - The Long Struggle of the People for Public Healthcare 


The ensemble of scientific discoveries is so closely linked with the tools and techniques of the period that the system of 
knowledge constituted in the same period must be seen simultaneously as the technological and anthropological expression 
of men's relations with the world and one another, via the mediation of their techniques of construction (ie. via the 


techniques allowing these tools to be made, rather than those emanating from their use) and also as the real-being. 


IV. Doctors and the Relation of Two Praxes - Productive and Positive against Inertia and Anti-Human Life praxis 


This example merely shows, by pushing equivalence to the limit, that praxis will develop the relation of inertia between the 


organ and the thing in two different directions. For on the one hand the organ becomes inertia, in order to modify the thing 


(as in original action). On the other hand, however, in this fundamental direction of the practical, a counter-shock (specific, 
moreover, to exteriority as a relation) is given: the conditioning of the organism in reaction, via its inert being, by the inertia 
that it works. This counter-shock - long maintained at the level of counter-finalities - appears at first only as the source of 
negative modifications (passivization of ever broader areas of the organism by work distortions and accidents, occupational 
illnesses, etc.), which praxis had only to seek to negate - and if possible destroy. Or else it is utilized, but against the enemy (a 
weapon is the adversity-coefficient of certain physico-chemical processes becoming a tool for annihilating the adversary: i.e. 
the anti-man). At the outset, medicine itself hesitates. Either it thinks to heal the organic by the organic, or else it seeks to 


eliminate the inert results of a process by mechanical means. 


If we got the right doctor's we would be fine, as praxis proves the point. 


Part IX: A Interlude - Plans on Meeting the Brothers and Sisters - a Function, nothing more against our own alienation and 


objectification by praxis in the two dialectical movements. 


A function serves the precise organisation of a praxis function which has active praxis in the direction of ending a man's 
alienated existence by giving him company he simply directs the people admitted to his revolutionary isolation or complete 
lack of life towards the spiritual Biblical message that we commune. It simply organises the praxis in that direction, till praxis 
walks its feet and mind with all its bizarre and real concentration on the matter of having passed into heaven as the eye of the 


needle permits. 


Counter-praxis though pushes our brothers and sisters into their alienation and isolation even in criminalised conditions 


which means of course that their praxis is a charged fused group, when only company and good life solves the crisis of man. 


Part X. Psychoanalysis in the Material Conditions of Poverty shared by all Brothers and Sisters, even the Intellectual and 


Guevarist. 


I. Being in the World 


This notion of world has long since vanished beneath the criticism of methodologists, and precisely because one could not 
both apply the methods of the positive sciences and hope that they would one day lead to discovering the meaning of the 
synthetic totality which one calls world. But man is a being of the same type as the world. It is even possible as Heidegger 
believes, that the notions of world and of “human reality” (Dasein) are inseparable. Psychology should resign itself to doing 


without human reality for precisely that reason, supposing at least that this human reality does exist. 


Applied to a particular example the study of the emotions, for example, what will the principles and the methods of the 
psychologist give us? First of all, our knowledge of the emotion will be added from without to other knowledge about the 
physical being. The emotion will present itself as an irreducible novelty in relation to the phenomena of attention, memory, 
perception, etc. You can, indeed, inspect these phenomena and the empirical notion of them we build following the 


psychologists; you can turn them about again and again as you please and you will not discover the slightest essential. 


If, on the contrary, I think with the partisans of the peripheric theory that “a mother is sad because she weeps,” I shall, at 


bottom, limit myself to reversing the order of the factors. In any case, what is certain is that I shall not seek the explanation 
or the laws of emotion in the general and essential structures of human reality, but in the processes of the emotion itself, 
with the result that even when it has been duly described and explained it will never be anything but one fact among others, a 
fact closed in on itself which will never permit either of understanding a thing other than itself or of grasping by means of it 


the essential reality of man. 


It was in reaction against the inadequacies of psychology and psychologism that about thirty years ago a new discipline was 
constituted called phenomenology which goes with psychoanalysis. Its founder, Husserl, was struck by this truth: essences 
and facts are incommensurable, and one who begins his inquiry with facts, which then get structured into phenomenological 
reductions to perception, and align the whole world of facts into an organization called empirical science. Hard to trust but 


equal to life, one studies day in and day out to perceive the changes which are all empirical laws. 


II. Sartrean Existentialism, Strauss’ Structuralism, Husserls’ Phenomenology and Lacan’s Psychoanalysis - The Argentine 


Psychoanalytic Association 


Now when the individual is integrates with social relations, they maintain an exertion of coercive properties, which then is 
the dialectical alternation of alienation and oppression with duality and third parties which work as worked matter in the 
sense of the look which petrifies an object and is the problem of exigencies of praxis-ordered envelopes called a 
psychoanalytic group, which then is a praxis of Freud and Lacan, recently Sirohi, which then overdetermines the cases of 
violence in their proper constellation of Symbolic orders which is finally the case and the contours of the case, which then is 
the circularity of collective objects and individual objects in a Lonely Crowd, where reciprocity is all that is required for a fully 
humanist life. After this of course, the contradiction moving between groups and fused groups being the individual’s 
integration to a dynamic fusion, which then is the organised dialectic, which further organises the individual to his structural 
place in the Straussean sense. Now this transcendental order creates its culture, and can by instead the APA. Phenomenology 
then is seen as a clear experience of intersubjective communities which are virtual and happy, with association to doctors 


and theorists, and psychoanalysts which creates a syntax of good life. 


III. Groups, Institutions and Organised Groups - the Movement of the Football team as Strategy and Tactics with Exigencies, 


and Distribution of Tasks as Attribute 


So in psychoanalytic format the APA is an example of a group, institution and organised group which then has a Straussian 
structure and can locate the problems of psychology to be an intersubjective bond, which then organises the football team in 
sports as finally concretely the existence in a practical freedom of tactics overconditioning the lead player as enveloping the 
mid-fielders and further defense in a counter-attack to the right wing. It becomes fully determined tactics which then 
receive the distribution of tasks and creates the group dynamic of a fused reciprocity, which frees in practical freedom, the 


experience of someone alienated or in conditions of crisis if one is left out of the group. 


IV. Party-Form as Institution, Organised Groups, Series, and Groups all as Practical Ensembles with the Line as theory and 
praxis, all organisations of a democratic centralism, and committees, for the organisation of a fused praxis or the Leader and 
dialectic of a unity of necessity and freedom, which then describes the condition of permanent revolution and Marx's writings 


on labour and psychology as a permanent crisis which is defended by complete organisation and intellectual discipline. 


A party is finally an institution, to a member or individual, his joining the party is finally a set of functions, in the sense of 
kinship relations in Levi Strauss, all processes and praxes are functions, which then dialectically operate on the need for a set 
of functions which make it a combinatrory, which then mediates through reciprocity, and then becomes a dialectical unit, 
and groups which then becomes the leader's function to organise the distribution of tasks which is the active praxis of all 


members. 


Emmanuel was finally recruited into the party, he spent his time reading works and reading cinema theory, all this becomes 
the theoretical practice of the individual, as the party organises the affairs, Emmanuel was previously diagnosed with 
depression, which in the party became his problem to the Kommisar, who then articulated his function as organising his life 
to labour and work, along with creative freedoms and sleep time and dream time, all micro-organising his dinner and his daily 
function as leader of the student front. Like this slowly he realised he is inferior to the leader as he paraded his genius on 
mathematics and sciences, he then became a subaltern following orders, and this helped his psychology receiving the 


transcendental of his authority. 


V. Oedipus Complex, Symbolic Mapping and therefore Fantasy and Subject with a Lozenge 


First of course the intersubjective phenomenological community is established then its party-form, and then of course the 
functions placed and finally the organisation of routines and militant life, as this continues, the leader is the authority of a 
nom-du-perre, and of course le non dupes errant, and this then becomes the Symbolic mapping of ego, super-Ego destroyed 
and id, which then becomes its structural formalism, is he an adolescent or intellectual is she a bitch or sexual woman, and 


like that it creates the conditions of finally the perfect psychoanalytic association and community. 


Part XI. Quran and Bible, Torah as Spiritual Being, and its Materialist Character 


(A Figural-Poemic Translation from the Urdu by Shomit Sirohi) 
L Prologue - Al Fatihah and Al Makki - The Aleatory and Messianic Fall 
In the name of Allah, the Azaan arrives. If you are a faithful man and if you go for a walk, emptiness is a distance taken, (Christ 


1: 21) by an educated person in faith and religion. A music is heard on the road, and Mohammad, is underneath his roof, this 


Biblical appearance, is then the arrival of Aria Toma. 


L Un Quran y le Prophète, le aleatori messianisme 


En la enounce de Allah, le sournie du un suen, es también la personne en fe, con un amour. Este est le femme, y le homme, 


Mohmmad y Aria Toma. 


IL Al-Baqarah: Madani - The Collective in Medina And The Next Chapters in Summation 


In that began the religion. Alif, was the form of the number and letter on a telephone. A journey which was destined to an 


office, beginning with the scenes of the morning with Mohammad and Aria Toma. 


Raising his hands, an educated man walks on a staircase. He has a perspective, which is philosophical. In the raining, old men 
and women are walking, and Allah is playing a dice-throw, which the letterly and journalistic man interprets as a perspective 


which is about the Messiah (Jerusalem, Messianic, Hebrew I: IV), as his friend Azhar. 


At night, he remembers his day in Simurg, when Marsiya was formed by Allah. 


He is an educated follower of the religion, and relates to the people in Mecca. Near him, Allah collects as the people, and this 
is introduced by way of Al-Mutasim, Sirohi, and his Marsiya. He is the perspective of God, and his decision, something like a 
gentleman belonging to Allah. In the walks of Meszria, he found his love in Arya Thomas and an infinite world. Then other 


women, Asla, Asiya, Aliyah, Zohra and Natalie. They reason on a philosopher, and find sex, love and God. 


Like that they understand him, and he understands astronomy, sexual logics of a world, and even a diagonal line that 


constitutes his world. 


In a number of steps, he finds God, and defeats the enemy, and walks looking up at the heavens and talks to a enemy in his 


head, and says, “I am your poemic loss, and defeat.” 


That follows the history of an event, and means all after a year, perhaps a day, the world is free. This then the women say is 


time for Raval, Raba, Naraqi, and Sira. 


It means the world has never seen anything like his few days, in the Bazariya, when he takes a train and talks in random 


bizarre ways about the few days he spent on the local train. 


Like that his figure is that of a well read man, who is in love with a world of women, he is known then as Prophet, and sings in 


the rain, in a night, A Marsiya. 


Rezar alamaz quran marsiya 
Arzhar al alamuk 
Nohte al-azhat remurg, 


Al-Allah Marsiah, 


Rehtaz ae-mazhab, 


Reham, al mazaar 


Rehtazim marsiya 
Nazdiq 

Al-nazarish al fatihah, 
Rezak, al maltisihim, 
Al-maltasihim, 


Sirohi-marsiya, 


Nazarish al-Khuda 


Sirohi mohtasim al-khuda 


Sirohi narkum el-mazarish 


Arya Thomas al-infini monde, 


Asiya, Asla, Aliya, Zohra a- Natalie, 


Rahazir sartre, al sex khuda y monde 
Nazaarish khirod y monde al-fatihah, 
Sirohi rehmataz al sirah, 

Infinit monde, 

Nazarish khuda y monde, 


Al azhar arohi, 


Sirohi al-nazaar al-nerud, 


Rezaar Mohammad el Christ monde. 


Sirohi al intezar, 


Sex-i-infiniti al hazariq, 


Se como la di francaise monde, 


Sirohi al-nazar mohtasim, 


Travels to Tehran monde, 


Al-rabal, 


Con su amour natalie et asla monde 


Sirohi et retamar habla en su Cuba, 


Sirohi al-fatihah monde 


Al=nazarik trave a Seraway conversation monde. 


CIA meets and discusses a world. 


Sirohi has sex with women Asiya Sira and Inaya monde. 


Shram ka sangharsh 


Neza monde 


Karbala aur kitab 


Al-fatihah majaaz 


Hazir asla monde 


Sirohi kisi ladki ke saath jata hai monde 


Sab kuch marsiya hai 


Pratinidhi kavitayen 


Science, astronomy diagonal line 


Sirohi monde 


II. Le Totalitie en Translacion du le Monde Infini d'Amour, Le Sexual Rapport et feminine, y finalmaunt le Prophete 


Le siginificacion du un letre, es le monde du Sirohi, y tambien le amour, totalitie du un cen femme. Finalmaunte, le hacer un 
foreign language, que entendu le ennemie du le parisiana, y finalmente la liberación du totalmount hace en un poema heroism 
de un persson et du collectif, Americi. Le person du Sirohi, entendu le probléme du historie, y hace la conversación con le 


enemy, y hacer le victorie du le collectif de humaniste. 


Sirohi es en un discussion con le amour, et le personnes du Ulama y Christosi, hacer un revelación, le Quranic marsiya y su 


combinacion ha la femme, Raval. 


Il. Al-Imran - Madani - A man in Medina 


Aman is smoking his cigarette, and sitting alone in his room. Thirty days later, he is with his lovers, they are all about sexual 
unions and desire, then they understand the whole world of letters, Hebrew and numbers (Johnathane 8:90, and Elijah 1:21) 
like that he establishes the word Irtiga. It means in his mind, a word that is about its formal nature, we are in eternity alive, it 


resembles A man teaching a collective of women, which then is the totality of a collective as well. 
The Christian Epistle, “In Damascus, I pled a Resurrection”, literally means to liberate people, but also to be in love, and this 


he learns from Mohammad, is the meaning of knowledge, and praxis combined, in what he calls, “Liberation and Inspiration 


by Christ.” 


Sirohi al nazarish inteqam infinite void-world 
Sirohi is God, 

Sex in Marukh, Natalie, Asla is sex and God. 
Natalie, Scarlett and Claire are walking away, 


This is language and pronunciation in Elizabeth Hurley world. 


All these women would have died, 


All of us are Messianically alive. 


Reading the book, 


Sex and odyssey world. 

Sirohi is nazar-god. 

Mohammad talks to him about Epistles, 
He teaches the Church epistles, 


He preaches the path of Christ, Mohammad, Paul monde 


Fades 


Marsiyanic vision of sirohi monde 


The rest of history is messianic victory of Sirohi monde 


III. Le Figuratif Sex, et le Figuratif Resurreccion 


Le homme Sirohi, est figuratif, souvre le sex y amour, es plausible, souvre le Epistle, es en un fragmaunt, le totalisacion de le 
process du su philosophie, totalmaunt, es le problemme du le femme, e su monde infini en educacion du collectifs, es su 
amour y percipi, que hace un totalasacion, que es le tren en marche, le person alignment in un journee. Es tambien la vi, y la 


vide en su existencia pour philosophie et translacion pour le monde. 


En la historie, entendu este fragmaunt a la Marsiya. 


Un femme, 

Su sex, 

Su liberacion, 

Su contemplacion 

A 

La journee 

O 

Femme en Sud America, 
O Blanc, 

Est le Marsi. 


Le proponent du le clase, en la exercise du su exacticima, es la forcage du historie. 


IV. The Women 


Women are walking towards Sirohi, 


Bizarre scriptures, 


Agar tum ushe samajhte ho Sirohi Monde 


He has saved us all women say from god's wrath 


Women’s feelings and understanding of Sirohi 


He teaches us 


Irtiqa 


All the women collect outside il-iliza 


Agar tum ushe samajhte ho (repeated) 


V. Al Maidah Medani, Ale-Quran - The Medina, the Mecca of An Aleatori Quran 


Sirohi and women monde 


Agar tum ushe samajhte ho, 


He is bizarre 


All of history co-incides with one event monde 


CIA and inquiries into Intezar monde 


Sirohi and the women at Diamond Cafe monde 


Divya monde 


All the girls name monde 


Hebrew, CIA on agar tum ushe samajhte ho Sirohi monde 


V. Le Fragment du Epistle en Bizzarre Cette 


Le empiece un nivel mas theologique, le femme entendu su Bizzarre actuacion, y hace un contemplacion du le Epistle. Este es 


le historie tambie despues de la encirclement du le enemie, ese le fragmaunt de Isaraiah, a Jerusalem, y Tel-Aviv (Lystra 


XVIII), que hace la proponent du le Epistle ha bizarre cette theorie. 


Le element es en un constellation du le lettre, y hazarish formes come este - 


Le element es blanc. 


Un indicacion un Arthur Keplin 


“I have poved that elements and constellations of elements, also involves union or dispersal, like dispersed constellations, or 


fragmentation exists in a constellation.” 


Siginifique que le letre du Arabique et Farsi, et tambien le Urdu, est le fragmentacion du architectur y tambien la 


constellacion du le letre. 


VI. Al - Mazharik - Inaam Inaam - A Yanni Yana 


After this repetition according to all, 


Nahi aur samjho, 


He is Bizzare, 


Bizzare hai yeh sab. 


Agar tum ushe samajhte ho, 


Bizzare theatre 


Cinema and theatre follow the reading 


Music as khuda awakening, 


He said he was Paun and became Bulle Shah 


Agar tum ushe samajhte ho (repeated) 


Nazar, Nazariya (repeated) 


VI. Le Fragmaunt de Bizarre e Lorca 


Le nazariya, le nazar, le entender, y la application du su femme sexualidad, et tambien le teatrismo, es important, e le arte, y 


este est le economique. (Paul, Mohammad 19) 


VIL Al Araf - Makki - The Cigarette , Messiah 


Dancing 


he is the swerve, 


Agar tum ushe samajhte ho (messianic forms) 


Nazariya, 


Woh ek din, event 


Kabool karte hain, aur niqah sab Sirohi 


Sirohi ab altaf Nawaz aur Javed Owaisi ke saith 


Teaches Japanese to Hiba, 


Allah-woh hai, Ulama-monde 


Bundelkhandi aur baarish samjha 


Agar tum ushe ehsaas karte ho, 


Bundelkhandi 


VII. Le Langue et le Monde 


Le Sirohi, le Sirohi, le di le femme. 


En un explicaccion entendu su desir. 


En la nuighte, en un Rome. 


Entendu la historie, cambia despues de le discovery la combinacion ha la langue, le mind, et le societie. Esto es le 


phenomenon (Paul, 20:31) 


VIII. Al-Anfal - Madani - The Fall in Medina and Mecca 


Then he turns into a philosopher, 


Arz uska hilasaj 


Altamat, 
Alz baat at. 


Hebrew 


Khudani altamat, 


Sirohi khuda alta mazhab 


Sirohi hai khuda ka matlab, 


Sab usse baat karte hain aur samajhte hain. 


VIII. La Messiah (Levontine Arabic 19:21) 


En Levontine, en Iran, hacer un actualaci, de le Acte Un. Le cambia le monde, ha la acting du le economie du Levontine. 


Pasear a la evenement et le etre con su amour. Amour es infini, y Hebrew is la langue du le Arabique. (Mohammad, 20:200) 


IX. Al - Taubah - Madani - Love, in Mecca and Madina 


Al Nazaar, 


Rahul and his children Roobaroo, 


Natalie and Alsa, that he is Sirohi 


Nazaarat nazaarat, 


Aleatory, Illiyatori 


Al-Nazaar 


Agar tum ushe nazariye se kehte ho 


Rahul aur uska mulakat maut se, 


Yeh hai Sirohi ka estil, aur nazaarat-Allah 


Raval 


Hebrew, Sirohi 


Aur Allah. 


IX. Le elementarisme du Su Amour 


Le element, le aleatori y le Raval 


Este es un bizarre constellacion, 


Hace le dreine - 


Este forme es le homme, Sirohi, et su spandrel. Ahi entendu le libre, Logique du Monde. 


Siginfique un paterna. 


X. Jonah - Messiah 


Raval, 


Raval, 


La Rayuela. 


Raba, 


Malaika aur uska A-Rabal. 


Agar woh Hebrew samajhta hai 


Woh hai Raba. 


X. Como la Hace La Rayuela 


Este es personal - La Rayuela escrite en Espanol, a la slide du la langue. 


Un persone est en la Meszra, y es en la serch du un femme en su Roma, e es dancine. 


XI. Hud - Makka - Her, Messianic 


Agar tum ushe araz amad 


Sirohi samajh monde 


Sirohi keraf kohrat monde 


Agar tum ushe hebrew panne, 


Alazaj azhat monde 


Agar tum use Penelope Cruz kehti hai alfaaz, 


Hebrew dancing Raba with Penelope Cruz 


Raval, Raba, themes and variations. 


Raval, Raba, Quran ka matlab 


(Raba is a inquiry to God, which is like that Iranian revolution Divya's photograph) 


XI. La Rayuela cambia A Raba 


Le Esribe. 


XII. Yusuf - Makki - A Man and his Figure, Messianic 


Rahtazum alakeem, allah -kaar. 


Al-Mazhab, altarun, Sirohi 


Al khilaf Shiv Sena 


Kharatum al Khazar. 


XII. Que est le siginifique du historie, un Pregun du le collectif Herosite 


Le Historie est un acte, le passion du un acte pour liberacion. 


Este signifique, le acte es tambien figuratif. 


XIII. Ar-rad - Madani - The Rain, Mecca, Medina 


Arzaad Arzaad Alkarani 


Al kharad ar khatam. 


XIII. Le Defeat du le Fascisme 


Totalmaunt le fe du le person en su acte. (Paul, Damascus, 1: 20) 


XIV. Abraham - Makki - A Tall Man, Messianic 


Nazaramat Niraf Niroj 


Al-Azamat ae qhurita, 


Walking in the rain. 


XIV. Le Acte es Figuratif 


Entendu, le figuratif. 


XVII. Children of Israel - Makki 


Nazar se lagta hai ki woh baatein kar raha hai. 


Rafeen aur rahzab hai. 


Araaz monde 


Arazabaat Arazabaat. 


Next chapters meditate on this. 


Agar aaj azmah aur uska al-nizaqat 


Agar uska tazaraf ae-nazharoom, 


Baqirah aaj bazzar mein chalein, 


Hiba pooch rahi hai bachao humein, 


Ladkyian ushe dekh rahin hain, Asla monde 


Nizarab Waqt 


Nizarab Waqt. 


Agar main maujood hoon. 


Finale: 


Que es le comentarie, du historie. “Le person est tragique, tiene le fragmentacion du historie en su minde, e es catastropique, 


pero tiene raisone. Entendu le Marsiya, e la di la Allah, y este es Liberacion. Pour mi o ti amour.” 


Then of course one must admit that the dialectical order of events, processes and structures, which then is institutions, 
organised groups and their hexes and developments in the synchronic and diachronic sense of a totalisation and totality, 
which then is praxis and the pure movement of charged groups for their life, brothers and sisters, to be emancipated. In that 
sense the Quran, Bible and Torah preach a true life, and is the dialectical movement of Christ in the Gospel who then 
preaches the way of the Mount of Sermon, of course the Meek shall Inherit the World and this then is a dialectic in life the 


man says when he reads the words. 


Of course institutions exist and that is all we want to know. That we can pressurise institutions to act, we can demand and we 
then of course can keep agitating and resisting and hold accountable the imperial suzerains and the power to be held 


accountable. 


I mean of course there is free life, and even Kingdom of God here already with the pristine Hebrew and Jewish people were 
birthed in this world, and so of course the path is Talmud and exists, and is a real material existence of the theoretical 
formation called scriptures and we are all in that dialectic of the people and institutions which then wins when we share a 


common life of the dialectic imposing its order on the world. 


I mean the dialectic of class action, praxis, and praxis orders are then thesis and ant-thesis and synthesis, each synthesis won, 
but only to assert the rights of the people as Brother Malcolm and Brother Martin Luther King are of course saying that black 
people express all the poor people in the world and third world, and Arab world and Palestine of course and though we are 


facing an enemy, we will produce a dialectical synthesis, though only failure is our wage conditions you see brother. 


Quran - Alitori 


L Prologue - Women and Sex, even Poetry, Nazms and Loneliness in Islam 


The prologue on God, justice and finally Prophet Mohammad falling in love with Aria Toma, is finally the evening fall. It means 
there is a fall in the religion, it is a figure of a man and his extended shadow falling on the road. This man is then in a shadow 
of utopia or in the shadow of the fall, which is disquiet, or the book of disquiet. It means the man is alone throughout his life, 
and reading poems, even listening to the radio. The woman is equally alone and spending time reading Nazms. This 
separation then is the separation from Allah. The union then is love and sex, which women have with one man, the Prophet. 
And this then is the nature of an epistle - Man, Woman and Quran. It means there is no place for women in the world of 
normal men, they have to be separated, and this separation then reflects the passage, to a house, which requires tehzeeb, 
which is the separation of the inner room, from the entry room, which then creates a syntax, private life is meant to be 
reading, and public life is for a meeting with a political activist. This of course, Sirohi was calling his life, as a militant, and is 
also self-organised women’s rights in all neighbourhoods of Islam. It is then tehzeeb, to have a son or daughter, and raise 


them by teaching them, guided by technology, which is Zhanji the future. 


II. Poem - Poema, Singularity and Learning the Gospel as my Teaching or Free forms of life 


Like that the poem commences, women are walking on a road, and learning their freedom. This freedom is the joy of 
education. Education makes life worth living. Without education, we know only the elementary concepts of cooking and 
working on cheap empirical material like Sirohi felt. He was failing at his PhD, he could not form a good thesis. He felt he had 
to write on informal labour in Lucknow artisanal crafts. This he found reified and quit. He spent years reading philosophy, and 
liberated the world with education. He even taught his lovers, in a technological school type teaching. They speak perfect 
French and Spanish. And this then is the road to sex, love and happiness. For him it is paradise, but for most people it is 


solace. 


III. Epilogue 


Like that fascism is when people are uneducated and exploited. It means fascism will win, because we cannot even tell, the 
most educated are fine, but surrounded by a desert of hate. They require destruction as a act of liberation, which is Gospel 
among the people, among the women, and then we are blessed with Islamic victory, which the Prophet takes as his job. He 
tells the women to be freed by walking among them and talking about surplus exploitation relations, which if you graft over 
the Arab and Indian Arab worlds is the dominant form of all Islam, and then he tells the activists about this Quran. The men 
have one task - read this Quran and free yourself by reading its deep meaning - only to write, read, speak and listen, is what 
Sirohi meant he loved about his teaching thought in philosophy. It could simply mean being on radio. His line is give the 


women radio. 


Part XIV: The Synchronic and Diachronic Structure, Praxis and Dialectical Phenomenology of History and Literary Analysis 


Dialectical materialism, is a vacillation from thought, praxis, matter and back. Vacillation is the life-blood of the dialectic. It 
means that one constantly vacillates through the reading of this Critique. Take the argument on hyper-empiricism, and 
vacillate it to Lefebvre's idea of dialectical synthesis or even concrete and abstract sets of particular details as is determined 
by sheer insights. When one runs to a bus, one is engaging in a dialectical act, even reading books in a room, and walking up 
and down is a dialectical progressive-regressive structure, it means of course that the number of peasants collecting in a 
jacquerie is a collective dialectical act, its significance is then unimportant because of the real nature of the group's dialectical 


decision and act for those people. 


This then is one level of the term series like a price-series or a series of levels of fluctuating prices, or constructions of series 
of opinion polls these days. One must say here, that all of this is how detailed the media reporting should be. It means, that if 
the series of one queue is voting at a booth, this is only unorganised series, the class-being and class-process is related more 
to wage-series that contextualises the queue into a shifting set of details. After this comes mass media, radio, indirect 
gatherings of television viewers or radio listeners in cars, all of this is how Sirohi reads Sartre. His favourite along with 


Heidegger's Being and Time, idea of philosophy is Sartre's Critique. He takes both to mean werks, that is a bunch of detailed 


writings of organic thinking, that can then be transformed into a new philosophy. It means to totalise, at one point the whole 
trajectory of one's life. Trajectory being for Sirohi, what his comrade called once a trajectory from working class politics to 
journalism and then becoming a philosopher, this is how the trajectory totalises itself in Sirohi. It is life itself mediated by 
groups, plunging into the individual, with the universal of history guiding him, throwing him into a dialectical unity of 
individual life and group life and even finally historical leadership, hence the problem of Stalinism, the problem of one man 


becoming a central part of history. 


Let us understand then, how the praxis oriented processes is meant to be read with Fanon, and how he is close to Guevara. 
All of this is from groups to history. This then becomes in the positive sense, an organised group, and then the failure 
instutionalisation or petrification, even cooling off of the heat of fused group praxis. Now history requires the final ending in 


its epoch, as a federation of people as series, and institutions. 


The best way of reading this is according to Sirohi,I is a complete work, not some incomplete werk. It is therefore the same 
narrative, interwoven with dramatic movements of groups in practical schemas. It means to progressive-regressively series, 
groups, indirect gatherings and series and groups, and then name the group hexinal or enveloped, all of this is meant to 


mean, something like Sirohi's metaphor - running. 


I. The Radio, Series and Indirect Gatherings (Running) 


The few people who run the radio project of their radio station or perhaps in another dialectical rendition, Sirohi's life 
producing radio and AI, then becomes a social process which then is the nature of practical ensembles, that group around the 
institution and form hexes and social class movements even a whole new dialectical alternation between phonemes and 
actualisation of what seems like a Lonely Crowd in the constellation of power structures and their changes and of course 
another type of mass media one receives on the new car radio. It seems of course that everyone is travelling in cars and 


listening to their radio, with news and songs and all of that music. 


Life is more of an adventure for what seems like the series, running around. Now running around brings us to the topic, 
running, which then a person does when he is missing the bus or getting onto it. In many ways the radio was born in the 
1920s and this became a proper constellation of news and music and formats which are strict all guiding the practical 
ensembles to form their units and protest groups all waiting in a Lonely Crowd while getting back home, as Jamal was 
spending time in the rain, getting wet late at night in the 1931 year of rain, where he was reading a novel called Faulnerian 


Imaginations which then was him listening to the news on the radio reporting Faulkner's selection for the new Nobel Prize. 


As of course one gets involved in the actual running of a man and woman towards their bus stop these days, the man is all 
about his life and she expresses herself on the telephone, all of this is mired in depression and anti-depressants in history, 


that then becomes the radio, as life. How would I run a radio. 


Il. Street People 


Everyday there is a problem with the news, that becomes in real life, plunged into the individual experience of a street, in fact 


street people who are buying their sandwich and talking about their lives. Now this idealisation of life is finally removed from 
politics, all that buzzing far right stuff. But in fact the street remains and the people remain. It all becomes a long discussion 


on ethics. 


TIL. Everyday walkers 


Then of course there are people passing by as Mathieu is walking back home, depressed by the far right news, he is finally in a 


period of realising his project, that there will be a group, that he will be a militant. Now Mathieu knows that all the people 


walking by are everyday people. 


IV. Direct groups at the shop. 


Now Emmanuel is finally at the shop, when he gets out the coffee to go is all he cares about. 


V. Dinner Talking Neighbours 


I was once at a dinner place it had alot of people and everyone has money these days, and I had less. I call this class, that class 
consciousness and class experience and class-being, and all of this is what 1 mean. One cannot ignore the class and material 
interests and wages and wage-series and all that group and history and institutions, all being the attendant culture I call the 


left when it has won. 


VI. Bus Crowd. 


More class, and class-being, all the bus goers are poor people and then there is the class action on the news of my own 


journalism, there is more to life than just everyday people. There is class. 


VIL. Groups of Sitting People. 


Then of course comments flow, I saw a group of young people at college and that is where life is witness. 


VIII. College Goers. 


This then is where the praxis goes with thought and being, material being reflected on as Jamal walks to his department class 


and smokes cigarettes on breaks. This is the meaning of history. 


IX. Class room, students learning in a class. 


In dialectical format then we learn that there is everyday people, all that racism, all those facts, but do not ossify facts, there 
is a history, these people will change, and it is also a fact not placed in its process. Written on the board and our learning task, 


and a long lecture. 


A History of Iraqi Liberation in 1671 


When women in their bath centers hanging their clothes, and all of these are details imagined as the condition of women's 
labour in terms of Islamic forms of women's labouring and collective behaviour even as they created sets of armed pikes and 
knives as common praxis against the ruthless history of as 1 mean, exploiters, who were the unstable core of hegemonic 
classes which keeps changing in Iraq after the initial period of Roman and Greek rule, which meant permanent instability, 
because of the movement of the people especially the split in Islam of women not so much men, based on patriarchal 
customs merging with the ruling elites, which meant a history of small details above structured into a set of movements of 
the body, called Le'reducete which then was one among many forms of ambulation of women in their houses, all of which 
then becomes mediated to details becoming the mediation of these behaviours by their complex articulation to feminist 
movements which then splits the history of the Iraqi dynasties into seven dynastic rulers, which creates as well a syncretic 
base in Parsi and Islamic, Christian and Jewish women which meant a number of historical forms including the form of 
assertions by small movements of young women to Israel where they collected and then these small acts became totalisations 
of large demonstrations, and mourning processes and even knive insurrections and threats all of which is called Zhanji and 


Zemar. 


X. Journalism and a Position on the Matter 


Finally alot of things contribute to a perspective or a position on the matter. There is of course manufacturing consent and all 
those salient theories of ideology and the exclusion of even a revolution from mass medias run by business houses or 
commercial capitalism. All of this I call the problem of reporting on the news or mass media as an apparatus. I mean though it 
is also about the main integrated method. I will now spell out the whole Sirohian system as open dialectics and it is an 
integration of all my works, and this work is of course going to be surpassed by scenes from the Quran or some such work 


but is the elementary structure of a cell which presuppsoes the whole development and is called my integrated work. 


The elementary cell of the whole of Marx's capital in the sense of the opening commodity chapter. I now call it A Draft that is 
the whole greater logic, then about 50 - 100 works of journalism or philosophy or aesthetics. Now I mean all of this gains a 


elementary structure called the open dialectic which summarises the whole hurricane. 


I mean here just understand the project as - 


Open dialectics - chapters, scenes, theology, jazz and history. What I mean now is that when I choose an abstract model 
called jazz and then follow history or life, or architecture, that I call jazz as a model, it can equally be history as a model, and 


this is what the Seminars and my early life in reading meant - it will always be this elementary cell - 


Open Dialectics , keys and tenors, shifting topics, and this jazz model, or history model, in other words each work is trying to 


develop a model for open dialectics, like when I argue in world criticism, it is supposed to be a model. 


Now what is a model, it is something pure, right, like a tonal structure, this is required for the order and meditation called 


dialectics. 


XVII. Psychoanalysis and the Open Dialectic as the Notion of a Full System on History, Ethics and the Clinic 


L The Borromean Knot and Psychoanalysis in a Clinic 


I read the new Sirohi, as re-interpreting Lacan. He claims that Lacan is a tragic key and tenor, which makes small movements 
and withdraws, from the problem. There is of course, by the end of the process of praxis, and counter-finalities, a type of de- 
struction of the whole meaning of existentialism in Sartre or anyone structuralist, without of course the poem. In his room 
walking up and down, I say he is developing a tenor of women's cases. He thinks that the dialectic is between a clinical case, 
and a universal philosophy in points de capitones, of Heidegger, Hegel and I would add smaller philosophers such as 


Epicurus. 


Like that I actually see Sirohi. He is not this Lacan, but his mirror stage, which is actually a philosophy on tenor. It means he 
develops in the footsteps of Althusser and Lacan, and follows them day and night, and develops this as an introduction to 


Lacan, and reads him as shifting between three axes - I-R, and S-R. 


The axes are meant to read the Borromean Knot in line with this philosophy and case dialectic of universal theories of Freud, 
which also means Freudian formalism exists, which is actually a theory of Oedipus complex mapped onto the symbolic theory 
of super-ego in dominant social theory of symbolic order, with a small other of a normality, which then has Id as the problem 
of sex, sexual orientation and sexual difference which is the real in Freud, that Lacan he says shifts to in fact the real of 
destruction in Mao Zedong type radical politics. I am not in that small position, called feminine, but I am in love with her and 


all. 


This minimal theory, then develops into an abstract idea and several conceptual units for instance the theory of Sexual 
Rapport and non-rapport, which is the abstract idea - society or sexual relationships does not exist, which then transforms to 
nature does not exist, and all of this becomes the simple idea, Lacan is a thinker of sexual infantile theories in Freud, which 
includes a sexual instinct in the unconscious, which is shifted in Sirohi to the theory mapped onto the Borromean knot of 
drive and desire, which develops a unconscious link to drive, which is mapped on a drive = death drive in destructive politics 


of Mao Zedong type. Walking in a pharmacy is like that about the whole experience of dying. 


II. The Matheme and Poem of Theory in Sirohi 


Now if we return to the commencement of case, philosophy and tenor between Heidegger and Epicurus, one follows the 
problems of sex, consciousness, desire, and drive, with analogies to other philosophers including Derrida and Foucault, one 


finds the philosophy of Lacan with Sirohi, or the early Sirohian theory of the philosophy of psychoanalysis. 


It is to suture philosophy to being, or being-there, which then returns back to place the real of a deadlock. This simple theory 
that a patient, is going through many symptomatic problems, which keep returning and peturbing the person, is solved by a 
philosophical tenor and case analysis after which the cure is given and diagnosed. Like that Sirohi argues, I am walking into 


the early morning rain. And this is the elliptical statement, to be translated into catastrophe in love he is waiting for. 


Like that each case, even a regular political case of say the left in France, is elliptically translated to we have no place in the 


society, and so we are all part of a historical day after Mai 68. I mean how can we be sure? 


This case of politics is then turned into a philosophy of say Heidegger or Sirohi himself, which one enters and withdraws, as 
for instance resembling time and space in Heidegger or Kant which says the inner house of a political case, is the outer time 
and space of its development into a general diremption from the world, which means then in the axis I-R, that we are all 
waiting in a car, and following Milner for psychoanalysis as the poem, that is translated to finally - we are victorious, only as a 


trade unionism, which develops the workers into a figure. 


Like that we receive the truth from Sirohi, the politics of France requires a figure. 


